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ADVERTISEMENT. 


THIS  Sermon  has  been  delayed  in  the  hope  of  finding 
leisure  to  put  together  more  fully  some  chief  passages 
of  the  Fathers  upon  some  of  the  subjects  touched 
upon.  It  is  now  published  at  the  earnest  desire  of 
some,  with  the  purpose  of  completing  the  Appendix, 
with  God's  help,  as  soon  as  it  can  be  done.  After  it 
had  been  preached  before  the  University,  a  time  of 
trouble  came  at  St.  Saviour's,  Leeds,  in  which  the 
writer  hoped  that  it  might  be  a  comfort  to  some,  to 
preach  the  substance  of  it,  in  a  somewhat  more  po- 
pular form.  Amid  the  sorrows  there,  it  was  (it  may 
just  be  said)  an  exceeding  comfort  to  see  the  power 
which  the  Church  of  England  really  had  over  the 
hearts  of  her  people,  "  a  power  of  God  unto  salvation," 
through  the  grace  of  God  the  Holy  Ghost. 


SERMON, 


2  TIM.  i.  13,  14. 

"  Hold  fast  the  form  of  sound  words,  which  thou  hast  heard  of 
me,  in  faith  and  love  in  Christ  Jesus.  That  good  thing  which 
was  committed  unto  thee,  keep  by  the  Holy  Ghost  which 
dwelleth  in  us." 

AMID  the  contradictory  voices  of  these  later  days, 
and  chiefly  since  the  Judgment  of  last  year  (not,  God 
be  thanked,  by  the  Church  herself)  ruled,  as  far  as  it 
had  power  to  rule,  that  the  Church  of  England  had 
no  definite  doctrine  on  the  Sacrament  of  Holy  Bap- 
tism, some  of  you,  my  younger  brethren,  have,  I 
know,  been  perplexed,  not,  by  God's  mercy,  as  to  the 
faith  itself,  but  as  to  the  authority  which  proposes 
the  faith  to  us. 

I  would  then  turn,  although  unwillingly,  from 
the  thoughts  which  have  most  occupied  us  in 
this  house,  if  so  be,  by  God's  mercy,  it  may  be 
a  comfort  to  any  of  you,  to  state,  as  clearly  as 
I  can,  the  principles  recognized  by  the  English 


Church  as  the  groundwork  and  rule  of  faith.  And 
this  the  more,  because  there  is  not,  in  these  days, 
one  peril  only  that  some  should  be  disquieted  as  to 
the  Church,  in  which,  by  God's  Providence,  they 
have  been  placed.  There  is  a  yet  more  subtle  peril, 
by  which  some  elsewhere  have  been  tempted,  and 
others  have  fallen,  the  peril  of  accustoming  them- 
selves to  take  up  with  a  state  of  uncertainty  as  to 
the  faith,  of  doubting  impatiently  whether  there  be 
any  one  certain  faith,  and  so,  but  for  God's  mercy, 
making  shipwreck  of  the  faith  altogether. 

The  source  of  faith  is,  beyond  doubt,  the  Holy 
Scriptures.  The  language  of  St.  Leo  and  St. 
Augustine  is  the  same  as  that  of  our  Articles. 
"  They,"  says  St.  Leo  19  "  are  not  to  be  accounted 
Catholics,  who  do  not  follow  the  definitions  of  the 
venerable  Synod  of  Nice,  or  the  rules  of  the  holy 
Council  of  Chalcedon,  inasmuch  as  it  is  plain  that 
the  holy  decrees  of  both  issue  from  the  fountain  of 
the  Gospels  and  Apostles."  And  when  the  vision  of 
St.  Perpetua,  which  has  since  been  alleged  in  proof 
of  purgatory,  was  alleged  to  St.  Augustine  in  proof 
that  Baptism  was  not  needed  for  the  remission  of 
original  sin,  he  answered  "  that 2  writing  is  not  in 
that  canon  of  Scriptures,  whence  testimonies  are  to 
be  produced  in  questions  of  this  sort."  St.  Jerome's 
words3  the  English  Church  has  embodied  in  her 

1  Ep.  102  ad  Leon.  Aug.  c.  3. 

2  de  Anima  et  ej.  orig.  iii.  9. 

3  "  As  then  the  Church  reads  Judith  and  Tobit  and  the  books 


Articles 4.  St.  Cyril  of  Jerusalem,  having  rehearsed 
the  Creed,  says 5,  "  for  concerning  the  divine  and 
sacred  Mysteries  of  the  Faith,  we  ought  not  to  deli- 
ver even  the  most  casual  remark  without  the  Holy 
Scriptures  :  nor  be  drawn  aside  by  mere  probabilities 
and  the  artifices  of  argument.  Do  not  then  believe 
me  because  I  tell  you  these  things,  unless  thou  re- 
ceive from  the  Holy  Scriptures  the  proof  of  what  is 
set  forth ;  for  this  salvation,  which  is  of  our  faith,  is 
not  by  ingenious  reasonings,  but  by  proof  from  the 
Holy  Scriptures." 

Such  is  the  proceeding  of  all  the  great  Councils  on 
the  Faith  ;  such,  of  its  individual  defenders,  alike  of 
St.  Irenaeus  6,  St.  Clement  of  Alexandria  or  Origen ; 
Tertullian,  St.  Cyprian,  St.  Augustine  or  St.  Optatus ; 
St.  Athanasius,  St.  Hilary  or  the  St.  Gregories;  St. 
Basil  or  St.  Ambrose,  St.  Chrysostom  or  St.  Epipha- 
nius  or  St.  Jerome;  Theophilus  of  Alexandria  or  St. 
Cyril,  or  Theodoret.  To  use  the  words  of  one 7,  "  all 

of  the  Maccabees,  but  does  not  receive  them  among  Canonical 
Scriptures,  so  she  may  read  these  two  books  also  [Wisdom  of 
Solomon  and  Sirach]  for  the  edification  of  the  people,  not  to 
confirm  the  authority  of  the  doctrines  of  the  Church."  Praef.  in 
Libb.  Solom.  T.  ix.  p.  1295.  Ed.  Vallars. 

4  Art.  VI. 

5  Lee.  iv.  §  17.  p.  42.  Oxf.  Tr.     St.  Cyril  had  just  said  of 
the  Creed  :  "  This  seal  have  thou  ever  on  thy  mind  ;  which  now 
by  way  of  summary  has  been  touched  on  in  its  heads,  and  if  the 
Lord  grant,  shall  hereafter  be  set  forth,  according  to  our  power, 
with  Scripture-proofs." 

6  See  App.  Note  A. 

7  S.  Cyril  Alex,  de  Trin.  et  Pers.  Christ.  T.  vi.  init. 

B    2 


things  that  are  delivered  to  us  by  the  Law,  Prophets, 
and  Apostles,  we  receive,  and  know,  and  acknow- 
ledge, looking  for  nothing  more  than  these.  For  it 
is  impossible  we  should  speak,  or  so  much  as  think 
any  thing  of  God,  besides  those  things  which  are 
divinely  told  us  by  the  divine  oracles  both  of  the 
Old  and  New  Testament." 

Nor  did  St.  Leo  otherwise,  in  his  celebrated  tome 
against  Eutyches,  which  the  Council  of  Chalcedon  re- 
ceived, and  for  which,  more  than  all  besides,  the 
Church  is  indebted  to  him  unto  the  end  of  time. 
Supporting  it  by  the  testimonies  of  the  fathers  before 
him 8,  he  himself  says  of  it,  "  whatsoever 9  was  written 
in  it,  is  proved  to  have  been  taken  from  the  autho- 
rity of  the  Apostles  and  Evangelists."  And  this  he 
alleges  as  a  very  ground  of  heresy :  "  they  1  fall  into 
this  phrenzy,  when  being,  through  some  obscurity 
which  they  meet  with,  hindered  from  knowing  the 
truth,  they  betake  themselves,  not  to  the  voices  of 
the  Prophets,  not  to  the  writings  of  the  Apostles, 
not  to  the  authority  of  the  Gospels,  but  to  them- 
selves ;  and,  therefore,  become  manifestly  teachers  of 
error,  because  they  became  not  disciples  of  the 
truth." 

We  acknowledge  that  Holy  Scripture  is  the 
source  of  all  saving  truth ;  but  it  does  not  therefore 
follow  that  every  one,  unguided,  is  to  draw  for  him- 

8  See  in  Concil.  T.  iv.  p.  1227.  ed.  Colet. 

9  Ep.  152.  ad  Julian.  Episc. 

1  Ep.  ad  Flavian,  quoted  24.  qu.  3.  c.  30. 


self  the  truth  out  of  that  living  well.  The  Sixth 
Article  lays  down  the  duty  of  the  Church,  as  the 
groundwork  of  every  subsequent  statement  of  doc- 
trine. It  says  nothing  of  any  right  or  duty  of  every 
or  any  individual  to  satisfy  himself  that  every  article 
of  the  Creed  can  be  so  proved,  much  less  of  any 
liberty  of  any  one  to  reject  what  he  cannot  so  prove. 
It  is  often  the  very  condition  of  retaining  faith  alto- 
gether, to  continue,  even  for  a  long  time,  to  believe 
without  seeing,  even  if,  with  all  the  diligence  which 
a  person  can  use,  he  cannot  see  the  proof  of  an  arti- 
cle of  faith.  This,  especially  with  the  young,  will  be 
the  point  of  divergence,  of  which  one  side  will  end 
in  a  perfect  intelligent  belief,  the  other,  in  total 
unbelief.  Such  rejection  of  one  point  has  ended  in 
atheism.  For  it  was  the  resistance  to  the  grace  of 
God,  and  trust  in  self.  The  very  existence  of  creeds, 
side  by  side  with  Holy  Scripture, — summaries  of  its 
teaching,  yet  not  identical  with  it ;  capable  of  being 
proved  by  it,  but  received  before  it  and  independent 
of  it ;  made  ours  in  Baptism,  when  we  were  uncon- 
scious; rehearsed  in  our  names,  as  our  belief;  taught 
without  doubt  or  faltering  as  the  truth  of  God,  as 
much  as  the  Holy  Scriptures  themselves ;  in  worked 
into  our  spirit  by  devotion,  day  by  day  made  part  of 
our  very  being  by  being  spoken  to  Almighty  God, — 
shows  that  we  were  not  meant  ourselves  to  have  any 
choice  as  to  our  faith.  And  this  is  apart  from  the 
very  awful  sentences  with  which  the  Athanasian 
Creed  is  fenced,  that  we  "  hold,"  i.  e.  retain  faithfully, 
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fc<  the  Catholic  Faith  "  which  we  have  once  received. 
The  very  name,  "  the  Catholic 2  Faith,"  "  the  Catholic 
religion,"  "  the  Christian  verity,"  by  "  which  we  are 
compelled  to  acknowledge "  what  is  in  accordance 
with  it,  and  "forbidden  to  say"  what  is  contrary  to 
it,  shows  at  once,  that  in  the  belief  of  our  Church 
which  has  received  this  Creed,  at  least  the  whole 
doctrine  of  the  Trinity,  the  Incarnation,  the  Person 
of  our  Redeemer,  as  well  as  the  rest  of  the  Apostles' 
Creed,  everlasting  rewards  and  everlasting  woe,  are 
to  be  believed  very  exactly,  without  the  slightest 
appeal  to  our  own  minds,  or  any  scope  for  private 
judgment. 

The  exhortation  3  in  our  Baptismal  service,  that 
each  of  us  should  be  taught,  besides  the  Creed,  "  all 
other  things  which  a  Christian  ought  to  know  and 
believe  to  his  soul's  health,"  shows  that  in  the  mind 
of  our  Church,  there  is  beyond  the  Creed  such  a 
body  of  faith,  which  it  concerns  our  soul's  health  to 
know  and  believe. 

But  this  being  so,  has  the  Church  herself  any  guide 
external  to  herself,  except  the  Holy  Scripture,  as 
illumined  by  the  light  of  God's  Holy  Spirit  ?  St.  Paul, 

2  Athanasian  Creed:  "Whosoever  will  be  saved,  before  all  things 
it  is  necessary  that  he  hold  the  Catholic  Faith.    And  the  Catholic 
Faith  is  this, — Like  as  we  are  compelled  by  the  Christian  verity — 
so  we  are  forbidden  by  the  Catholic  religion." 

3  "  And  chiefly  ye  shall  provide  that  he  may  learn  the  Creed, 
the  Lord's  Prayer,  and  the  Ten  Commandments,  in  the  vulgar 
tongue,  and  all  other  things  which  a  Christian  ought  to  know  and 
believe  to  his  soul's  health." 


not  in  this  place  only,  has  always  been  understood, 
from  the  first,  to  say  that  she  has. 

The  word  "  deposit"  became,  as  we  shall  see,  a 
word  set  apart  to  denote  the  body  of  the  Christian 
Faith,  committed  to  the  Church  ;  a  sacred  deposit ; 
to  be  faithfully  guarded,  not  to  be  tampered  with, 
not  to  be  lessened,  not  to  be  adulterated,  but  to  be 
kept  for  Him  Who  had  left  it  to  her  trust,  not  to  be 
mingled  with  any  thing  foreign  from  itself.  "  Keep," 
Vicentius  paraphrases 4,  "  that  which  is  committed 
to  thee,  not  that  which  is  invented  of  thee:  that 
which  thou  hast  received,  not  that  which  thou  hast 
devised ;  a  thing  not  of  wit,  but  of  learning ;  not  of 
private  assumption,  but  of  public  tradition ;  a  thing 
brought  to  thee,  not  brought  forth  of  thee ;  wherein 
thou  must  not  be  an  author,  but  a  keeper ;  not  a 
master,  but  a  disciple  ;  not  a  leader,  but  a  follower. 
Keep  the  deposit.  Preserve  the  talent  of  the  Catho- 
lic Faith  safe  and  undiminished  ;  that  which  is  com- 
mitted to  thee,  let  that  remain  with  thee,  and  that 
deliver.  Thou  hast  received  gold,  render  then  gold ; 
I  will  not  have  one  thing  for  another ;  do  not  for 
gold  render  either  shamelessly  lead,  or  craftily  brass ; 
I  will  not  the  show,  but  the  very  nature  of  gold 
itself." 

St.  Paul  says  first  to  St.  Timothy,  "  Hold 5  fast  the 

form  of  sound  words,  which  thou  hast  heard  of  me," 

a  form  or  mould  in  which  he  was  to  be  formed  or 

moulded,  and  on  which  he  was  to  frame  all  his  speech 

4  p.  63.     Oxf.  Tr.  *  2  Tim.  i.  13. 
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upon  the  faith  and  love  which  is  in  Christ  Jesus.  St. 
Paul  gave  him  a  sketch,  as  it  were  (vTrorvTrwo-iv),  which 
he  was  to  follow  in  all  his  teaching.  "  Imitate,"  Theo- 
doret  paraphrases6,  "painters;  and,  as  they,  attend- 
ing to  the  originals  with  accuracy,  picture  to  the  life 
their  likenesses,  so  do  thou  also  keep  the  teaching 
delivered  by  me  as  to  faith  and  hope,  as  a  sort  of 
archetype:"  arid  another7,  "Live  and  teach,  accord- 
ing to  that  form  which  thou  hast  received  of  me." 

A  form  or  sketch  of  sound  words  is  plainly  not  only 
a  popular  statement  of  truth,  as  that  "  Christ  died 
for  us  sinners,"  but  the  very  words  in  which  it  was 
to  be  conveyed,  according  to  the  pattern  of  which 
all  other  doctrinal  language  was  to  be  formed. 
Whence  it  has  been  observed  8,  how  very  much  of 
formed  statement  of  doctrine,  such  as  afterwards 
became  the  theological  language  of  the  Church, 
occurs  in  the  few  remains  of  St.  Ignatius,  the  imme- 
diate successor  of  St.  Peter  at  Antioch  9. 

Of  this  sound  "  form  of  words,"  this  definite  body 
of  teaching,  St.  Paul  continues,  "  that  good  thing 
which  was  committed  unto  thee,  the  good  deposit  (n]v 
Ka\riv  Trapa/caraflrjKTjv),  keep  by  the  Holy  Ghost  which 
dwelleth  in  us."  "  For  it  is  not,"  says  St.  Chrysostom  *, 
"  in  the  power  of  the  human  soul,  when  instructed  in 

6  ad  loc.  7  Primasius  ad  loc. 

8  See  a  very  thoughtful  article  in  the  British  Critic,  No.  49. 

9  Theodoret,  Dial.  i.  p.  49,  and  Epist.  151,  p.  1312,  ed.  Schulz. 
Tyvartoc  ixelvog  6  7ro\vdpv\\r)TOQ,  6  ha  rfjg  TOV  peyaXov  IleVpov 


IV  ap%tep(i)ffvvr)v 
1  ad  loc.  p.  187.  Oxf.  Tr. 
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things  so  great,  to  be  sufficient  for  the  keeping  of 
them."  And  then  St.  Paul  proceeds  to  speak  of  the 
falling  away  of  heretics,  Phygellus z  and  Hermogenes. 
In  like  way,  in  his  former  Epistle,  he  charged  St. 
Timothy,  "  Keep  3  the  deposit  (Trapa/caraflrj/ojv),  avoid- 
ing profane  and  vain  babblings,  and  oppositions  of  a 
falsely-called  knowledge ;"  a  boasted  knowledge,  such 
as  that  of  the  first  Gnostic  heresies,  in  opposition  to 
the  true  knowledge  which  St.  Paul  had,  by  the  grace 
of  God,  entrusted  to  St.  Timothy. 

This  knowledge  he  so  entrusted,  not  for  the  time 
only,  or  until  the  Canon  of  Holy  Scripture  should 
be  completed,  but  to  be  committed  to  others  in 
perpetual  succession.  "  '  The 4  things  which  thou 
hast  heard  of  me,'  not"  says  St.  Chrysostom  5,  "  which 
thou  hast  searched  out ;  heard,  not  in  secret  or  apart, 
but  among  many  witnesses,  with  all  openness  of 
speech  ;  '  the  same  commit  thou'  (again  trapaOov)  not 
tell  but  '  commit,'  as  a  treasure  committed  is  depo- 
sited in  safety,  '  to  faithful  men,'  not  to  questioners, 
not  to  reasoners,  but  to  '  faithful,'  such  as  betray  not 
the  Gospel  they  should  preach,  and  not  faithful  only, 
but  able  to  convey  his  doctrine  to  others,  '  who  shall 
be  able  to  teach  others  also.' "  This  exhortation 
follows  closely  on  that  mention  of  the  heretics  who 
had  departed  from  the  faith,  in  contrast  with  whom 
St.  Paul  exhorts  St.  Timothy  to  "  be 6  strong,"  i.  e. 
to  persevere  "  in  the  grace  that  is  in  Christ  Jesus." 

2  2  Tim.  i.  15.  3  1  Tim.  vi.  20.  4  2  Tim.  ii.  2. 

5  ad  loc.  p.  196,  197.  °  ivtivvapov.  2  Tim.  ii.  1. 
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These  two  exhortations  contain  the  beginning  and 
the  close  of  St.  Paul's  commission  to  Timothy.  The 
first  charge  was  given  when  none  of  Holy  Scripture 
was  written.  For  St.  Paul  committed  these  things  to 
St.  Timothy  when  first  he  associated  him  in  his  office, 
and  so  before  he  wrote  the  1st  Epistle  to  the  Thessa- 
lonians,  the  first  Epistle  which  he  himself  wrote,  and 
almost  the  first  writing  of  the  New  Testament 
(A.D.  54),  which  is  written  in  Timotheus'  name  as 
well  as  his  own.  And  now  St.  Paul  repeats  the 
charge  in  the  last  Epistle  which  he  wrote  (A.D.  66), 
when  he  had  "finished7  his  course,  and  kept  the 
faith,"  exhorting  St.  Timothy  to  transmit  faithfully 
that  deposit  of  faith,  which  he  "  had  heard  of "  him. 

That  '  deposit '  of  faith,  thus  witnessed  to  by  the 
Scriptures,  was  not  the  Scriptures  themselves.  For 
when  first  it  was  committed  to  St.  Timothy,  St. 
Matthew's  Gospel  alone  was  written.  It  was  not 
superseded  by  the  writing  of  the  Scriptures,  for 
when  this  second  charge  was  given  to  transmit  what 
he  had  heard,  to  be  again  taught  to  others,  all  pro- 
bably had  been  written,  except  the  writings  of  St. 
John.  This  exhortation  also  seems  framed  upon 
that  in  the  Old  Testament,  by  which  an  unwritten 
teaching  from  father  to  son  is  commanded,  together 
with  the  written  word.  "  He  8  established  a  testi- 
mony in  Jacob,  and  appointed  a  law  in  Israel,  which 
He  commanded  our  fathers,  that  they  should  make 
them  known  to  their  children :  That  the  generation 

7  2  Tim.  iii.  7.  8  Ps.  Ixxviii.  5  —  7. 
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to  come  might  know  them,  even  the  children  which 
should  be  born;  who  should  arise  and  declare  them 
to  their  children :  That  they  might  set  their  hope  in 
God,  and  not  forget  the  works  of  God,  but  keep  His 
commandments." 

St.  Paul  himself  often  says,  that  he  was  "en- 
trusted9" with  this  teaching  by  God.  To  be  "put 
in  trust "  is  his  very  name  for  the  Apostolate.  "  Con- 
tinue in  those  things  which  thou  hast  learned  and 
been  entrusted l  with,"  is  his  command  to  St.  Timothy. 
"  Sound 2  words  "  again,  "  sound  teaching "  are,  in 
these  Epistles,  the  title  for  that  body  of  teaching 
whether  of  faith  or  morals,  whereby  heresy  was  to 
be  resisted.  The  office  of  St.  Timothy  was  to  "  keep 
the  deposit ;"  and  to  commit  it  to  others  who  should 
teach  it.  To  "  hold  fast,"  grasp  so  as  not  to  let  it  be 
wrung  from  them,  "  the  faithful  word  according  to 

the  teaching' "  (avre^o^usj'ov  TOV  Kara  TTJV  SiSayjiv  TTKJTOV 

\6yov)  is  part  of  the  office  of  the  Bishops  whom 
Titus 3  was  to  ordain.  "  The  teaching,"  again,  is 
that  "  mould  of  teaching  into  which,"  St.  Paul  says 
that  the  Roman  converts  "  had  been  cast 4 ;"  and 
which  they  obeyed  from  the  heart,  transformed  and 
conformed  to  the  mind  of  Christ  which  it  expressed 

(etc  ov  TraptSoOnrt   TVTTOV  $i$ayjig).      This  again  is  "  the 

9  1  Cor.  ix.  17.     Gal.  ii.  7.     1  Thess.  ii.  4.      1  Tim.  i.  11. 
Tit.  i.  3. 

1  £7riora>ftr7c.     2  Tim.  iii.  14. 

2  1  Tim.  i.  10;  vi.  3.     2  Tim.  i.  13  ;  iv.  3.     Tit.  i.  9.  13; 
ii.  1.  8. 

3  Tit.  i.  9.  4  Rom.  vi.  17. 
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faith  5  once  for  all  delivered  to  the  saints,"  for  which 
St.   Jude  bids  us   to   "contend   earnestly"    (cTra-yw- 

vifeaQai  ry  airac,  TrapacoOtiay  roi£  ayioig  irt<TT«)i 

This  "  body  of  faith"  was  complete  in  itself.  As 
embodied  in  Holy  Scripture  by  the  wonderful  Provi- 
dence of  God.  ordering  occasions  upon  which,  and  in- 
spiring the  words  in  which,  it  should  be  delivered,  it 
is  unordered,  save  through  the  higher  ordering  of 
God,  whereby  He  makes  all  the  varieties  of  seasons, 
and  conflicting  wills  of  man,  all  things  in  nature  and 
in  grace,  to  serve  His  own  end.  In  the  written  Scrip- 
tures, each  word  of  each  Evangelist  or  Apostle  sup- 
plies some  note  of  that  wondrous  harmony  which  has 
subdued  to  itself  the  wild  war  of  human  passions,  the 
dissonance  of  human  wills,  the  jarrings  of  man's  re- 
bellious nature,  into  a  sweet  obedience  to  the  Faith 
of  Christ.  In  the  unwritten  teaching,  each  Apostle 
declared  the  whole  counsel  of  God.  The  whole  Gos- 
pel which  lies  in  such  wondrous  depth  in  Holy 
Scripture,  was  poured  forth  by  each  Apostle  upon 
every  Church  which,  by  the  grace  of  God,  they 
planted.  St.  Paul  calls  the  Ephesian  Presbyters  to 
witness,  "  I  have  6  not  shunned  to  declare  unto  you 
the  whole  counsel  of  God."  St.  Peter  says  that  to 
those  to  whom  he  wrote,  "things7  which  the  angels  de- 
sire to  look  into  were  reported  by  those  who  preached 

5  Jude,  verse  3. 

6  Acts  xx.  27.     "I  have  kept  back  nothing  which  is  profit- 
able." ver.  20.     "  I  have  shewed  you  all  things."  ver.  35. 

7  1  Pet.  i.  12. 
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the  Gospel  unto  them,  with  the  Holy  Ghost  sent 
down  from  heaven."  The  disciple  who  had  lain  in 
Jesus'  Bosom,  and  thence,  where  were  laid  up  the 
treasures  of  wisdom  and  knowledge,  drank  in  the 
torrent  of  Divine  wisdom  which  he  poured  forth, 
says :  "  That 8  which  was  from  the  beginning,  which 
we  have  heard,  which  we  have  seen  with  our  eyes, 
which  we  have  looked  upon,  and  our  hands  have 
handled,  of  the  Word  of  life ;  that  declare  we  unto 
you,"  the  whole  mystery  which  was  revealed  of  God 
the  Word,  God  of  the  Substance  of  the  Father  in  all 
eternity,  for  us  made  Flesh ;  that  they  might  partake 
of  all  whereof  the  Apostle  partook,  whose  "  fellow- 
ship 9  was  with  the  Father,  and  with  His  Son  Jesus 
Christ."  Our  Lord  said  to  His  Apostles,  "  He,  the 
Spirit  of  Truth,  shall  guide  you  into  all  truth."  St. 
John  declares  that  through  the  same  Spirit  the  whole 
fulness  of  the  truth  had  been  conveyed  to  all  true 
Christians.  "  Ye  have l  an  unction  from  the  Holy 
One,  and  ye  know  all  things."  They  had  received 
the  whole  truth,  and  needed  not  that  any  man  should 
teach  them  any  thing;  for  the  Spirit  within  had 
opened  their  hearts  to  receive  the  whole  truth  which 
had  been  poured  forth  by  the  Apostles,  and  had 
taught  them  within,  what  the  Apostle  without  taught 
them  from,  and  of,  God.  "  The  Anointing  which  ye 
have  received  of  Him  abideth  in  you,  and  ye  need 
not  that  any  man  teach  you :  but  as  the  same 

8   1  St.  John  i.  1.  3.  9  1  St.  John  i.  3. 

1    1  St.  John  ii.  20. 


Anointing  teacheth  you  of  all  things,  and  is  truth, 
and  is  no  lie,  and  even  as  it  hath  taught  you,  ye 
shall  abide  in  Him."  In  like  way,  St.  Jude  speaks 
of  "  the  faith  once  for  all  delivered  to  the  saints,"  as 
one  whole,  complete  in  itself.  The  very  words  in 
which  St.  John  speaks,  "  all  who  have  known  the 
truth2;"  "for  the  truth's  sake  which  dwelleth  in 
us ;"  "whom  I  love  in  the  truth :"  or  St.  Paul,  "  the* 
Gospel,"  or  all,  "  the 4  word  of  God  :  "  "  the  word  of 
Christ,"  "the  word  of  the  truth  of  the  Gospel;"  or 
"the5  faith,"  "the  faith  which  is  in  Christ  Jesus," 
imply  that  the  revelation  so  preached  was  one  com- 
plete, unchangeable  whole. 

This  was  the  force  of  the  concurrent  authority  of 
the  traditional  teaching  of  the  Church.  The  cases 
in  which  Apostolic  tradition  is  spoken  of  as  a  sepa- 
rate authority,  are  for  the  most  part  comparatively 
slight 6.  Save  indeed  that  the  use  of  our  Lord's 
words  in  consecrating  the  Holy  Eucharist  is,  through- 
out the  world,  such  a  tradition  from  the  Apostles. 
St.  Paul  himself  says,  "  the  rest  will  I  set  in  order 

2  2  John  i.  2.    3  John  i.  Gal.  ii.  5.  14.  Eph.  i.  13.    Col.  i.  5. 

1  Tim.  iii.  15  ;    vi.  5.     2  Tim.  ii.  15.  18.   25  ;    iii.   8  ;  iv.   4. 
Tit.  iv.  14.     Heb.  x.  26. 

3  Rom.  ii.  16  ;  xvi.  25.      1  Cor.  iv.  15  ;  ix.  12.  18,  &c. 

*  Acts  iv.  31  ;  viii.  14;  x.  44;  xi.  1.  19,  &c.  1  Cor.  xiv. 
36.  2  Cor.  ii.  17  ;  iv.  2.  Gal.  vi.  6.  Eph.  i.  13.  Phil, 
i.  14.  Col.  i.  5.  25  ;  iv.  3.  1  Thess.  i.  6.  8.  2  Thess.  iii.  2. 

2  Tim.  ii.  9.      Heb.  xiii.  7.      1  Pet.  ii.  8. 

5  Eph.  iv.  13.     Col.  i.  23  ;   ii.  7.      1  Tim.  i.  19  ;  iii.  9.  13  ; 
iv.  1.  6  ;    vi.  10.  21.     2  Tim.  iii.  8  ;    iv.  7  ;  Tit.  i.  13  ;   ii.  2. 

6  See  Appendix,  Note  B. 
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when  I  come ;"  and  the  order  so  instituted  was  held 
of  old  to  have  been  transmitted  to  the  Church 7.  In 
like  way,  our  knowledge,  "  which  are  the  Scriptures," 
comes  to  us  only  through  tradition.  But  for  the 
most  part,  the  tradition  of  which  so  much  is  said  in 
the  Fathers,  is  not  a  supplementary,  not  an  inde- 
pendent source  of  truth,  but  a  concurrent,  interpre- 
tative, definitive,  and  harmonizing  witness  of  one  and 
the  same  truth.  They  are  not  separate  truths,  apart 
from  Holy  Scripture,  but  the  same  body  of  truth 
which  is  in  it ;  not  to  supply  any  thing  wanting  to 
Holy  Scripture,  but  to  explain  what  is  in  it;  not  to 
add  to  our  knowledge,  but  to  prevent  our  misunder- 
standing it,  or  failing  to  understand  the  depth  of  the 
words  which  God  the  Holy  Ghost  spake.  One  true 
sum  of  teaching  of  Holy  Scripture  alone  there  can 
be.  Discordant  voices,  as  far  as  they  are  discordant, 
cannot  be  the  one  voice  of  truth.  One  body  of 
truth,  and  faith,  and  morals  there  can  alone  be,  in 
which  every  declaration  of  Holy  Scripture  would 
meet,  and  be  combined  and  fulfilled. 

We  acknowledge  the  force  of  this  agreement  in 
human  things.  If  it  be  a  man's  saying,  the  uncon- 
certed  agreement  of  persons,  separate  in  place,  but 
all  bearing  one  conjoined  witness  as  to  its  meaning, 
would  shut  out  all  doubt  as  to  its  truth.  How  much 
more  when  all  the  Apostles,  guided  and  inspired  by 
God,  the  Holy  Spirit  giving  them  utterance,  forming 

7  See  S.  Aug.  Ep.  54,  ad  Januar.  c.  6. 


16 

their  thoughts,  ruling  their  words,  poured  forth, 
severally  in  body,  but  one  in  the  One  Spirit  of 
Truth,  one  and  the  same  full  stream  of  Divine  Truth 
in  every  Church  from  Britain  to  India.  Echoes  were 
they  all  of  the  One  Voice  of  Divine  Wisdom,  whose 
sound  went  forth  into  all  lands.  One  and  the  same 
light  of  truth,  from  One  and  the  Same  Sun  of  Right- 
eousness, illumined  at  once  the  whole  earth,  from  the 
rising  of  the  sun  to  the  going  down  thereof.  Won- 
derful was  it  when  in  the  Day  of  Pentecost,  Parthians 
and  Medes,  and  Elamites,  dwellers  in  Mesopotamia, 
Pontus,  Asia,  Egypt,  Libya,  Rome,  Cretes  and 
Arabians,  people  of  all  nations  and  languages  from 
the  three  quarters  of  the  world,  heard  the  Apostles 
speak  in  their  own  tongues  the  wonderful  works  of 
God.  More  wonderful  was  it  when,  in  every  nation, 
from  every  nation,  from  all  in  every  nation,  Greek 
or  Barbarian,  Roman  or  Briton,  severed  in  all  be- 
sides from  the  whole  world,  whatever  the  genius 
of  each,  speculative  or  practical,  philosophical  or 
unlettered,  but  having  the  word  of  salvation  written 
without  paper  and  ink  by  the  Spirit  in  their 
hearts,  there  ascended  to  God  one  Faith,  and  one 
Confession,  and  one  united  chorus  of  prayer  and 
praise,  in  one  and  the  same  voice  of  truth.  The  very 
words  of  Holy  Scripture  have  absolute  authority,  and 
the  fuller  mystery,  and  more  manifold  meanings,  and 
more  constraining  force,  because  they  are  the  very 
words  in  which  each  several  Apostle  was  taught  to 
speak  his  portion  of  the  Divine  Truth,  in  words 
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which  were  to  last  for  ever.  But  in  these,  each 
Apostle  wrote  only  that  part  of  the  whole  Divine 
revelation  which  God  the  Holy  Ghost,  Who  distri- 
buteth  to  every  man  severally  as  He  willeth,  gave 
him.  All  accord  in  one,  because  all  spake  by  One 
Spirit.  Yet  God  teaches  in  each,  something  more 
fully,  that  no  member  might  be  complete  without 
the  rest.  St.  Matthew,  St.  Mark,  St.  Luke,  St. 
John,  St.  Paul,  St.  James,  St.  Peter,  St.  Jude  make 
up  the  one  Voice  of  God.  God  willed  not  to  give  to 
one  even  inspired  man,  the  office  of  declaring  for 
ever  the  whole  mind  of  God.  But  although  in  each 
several  Epistle  or  discourse,  the  Apostles  delivered 
that  only  which  on  that  occasion  God  willed  them  to 
deliver  in  each  Church,  where  each  taught,  he  de- 
clared the  whole  counsel  of  God,  the  whole  length, 
and  breadth,  and  depth,  and  height  of  the  truth  of 
God.  And  then,  when  with  one  accord,  on  every 
point  of  the  faith,  as  heresies  arose,  there  arose  also 
one  united  cry  from  end  to  end  of  the  Universal 
Church,  from  the  rising  of  the  sun  unto  the  going 
down  thereof,  thus  have  we  received  ;  thus  have 
we  believed ;  thus  was  it  delivered  to  us ;  thus 
was  it  taught  from  the  first :  "  it  is  8  not  now  that 
the  faith  began,  but  from  the  Lord,  through  the 
disciples,  hath  it  come  down  to  us ;"  "  these  9 
[heretical]  dogmas  the  presbyters  before  us,  who 
also  went  up  and  down  with  the  Apostles,  deli- 

8  S.  Ath.  Ep.  Encycl.  n.  1.  p.  111.  ed.  Ben. 

9  S.  Iren.  Fragm.  Ep.  ad  Florin,  ap.  Eus.  H.  E.  v.  20. 
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vered  not  to  you,"  the  united  voice  of  the  Church, 
taught  every  where  by  Apostles  in  whom  the  Holy 
Ghost  dwelt  and  spake,  was  the  voice  of  God. 

Weighty  as  is  this  concurring  voice  in  itself,  its 
power  was  much  increased  by  the  diligent  adherence 
to  the  Apostolic  rule,  "  the  things  that  thou  hast 
heard  of  me  among  many  witnesses,  the  same  com- 
mit thou  to  faithful  men,  who  shall  be  able  to  teach 
others  also."  The  zealous  watchfulness  over  the 
truth  was  not  simply  the  spontaneous  result  of  that 
first  deep  fervour  of  Apostolic  ages,  those  ages  which, 
as  our  Homily1  says,  "  were  most  uncorrupt  and  pure." 
It  was  part  of  the  very  office  of  a  Bishop  (as  it  is 
now)  not  only  to  drive  away  erroneous  and  strange 
doctrine,  but  to  "  keep  that  good  thing  committed 
to"  them.  And  so  the  succession  of  Bishops  from 
the  Apostles  was  the  line  of  the  succession  of  doc- 
trine also,  committed  to  all,  but  especially  to  the 
Bishops'  keeping.  "  If,"  says  St.  Irenseus 2,  "  the 
Apostles  had  known  any  hidden  mysteries  which, 
apart  and  secretly  from  the  rest,  they  taught  to  the 
perfect,  they  would,  above  all,  deliver  them  to  those 
to  whom  they  committed  also  the  Churches  them- 
selves. For  very  perfect  and  blameless  in  all  things 
did  they  wish  those  to  be,  whom  they  left  as  their 
successors  also,  delivering  to  them  their  own  office 
of  teaching ;  who,  if  they  discharged  their  office  well, 
great  would  be  the  gain;  if  they  fell,  extreme  the 
calamity." 

1  On  peril  of  Idol.  Serm  2.  init.  2  Hi.  3.  1. 
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This,  then,  was  the  argument  of  the  Church,  as 
each  successive  heresy  arose.  We  can  show  to  you 
whence  our  doctrine  came  down  to  us ;  whence  was 
yours  ?  To  be  new  was  in  itself  condemnation,  be- 
cause it  could  not  have  come  from  the  Apostles, 
from  whom  the  old  doctrine  came.  "  For  us,"  says 
Tertullian  3,  "  it  is  not  lawful  to  bring  in  any  doctrine 
of  our  own  choice,  as  neither  is  it  to  choose  that 
which  any  one  hath  brought  in  of  his  own  choice. 
We  have  for  our  authority  the  Apostles  of  the  Lord, 
who  did  not  even  themselves  choose  any  thing  of 
their  own  will  to  bring  in,  but  faithfully  delivered 
over  to  the  nations  the  religion  which  they  had  re- 
ceived from  Christ.  Wherefore,  *  though  an  angel 
from  heaven'  should  *  preach  any  other  Gospel/  he 
would  be  called  by  '  us  accursed '."  "  This  faith," 
says  St.  Irenseus4,  having  recited  the  substance  of 
the  Creed,  "  they  who  without  letters  believed,  are 
according  to  our  speech,  barbarians,  but  according 
to  their  doctrine,  their  practice,  their  conversation, 
are,  for  their  faith's  sake,  most  wise,  and  please  God, 
having  their  conversation  in  all  righteousness,  and 
purity,  and  wisdom.  To  whom,  if  any  speaking  to 
them  in  their  own  tongue  were  to  announce  those 
things  which  have  been  invented  over  and  above  by 
heretics,  they  would  forthwith  stop  their  ears  and 
flee  very  far  away,  not  enduring  even  to  hear  the 
blasphemous  speech.  Thus  through  that  ancient 

3  de  Prsescr.  c.  6.  p.  440.  Oxf.  Tr.  4  iii.  4.  2.  3. 

C   2 
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tradition  of  the  Apostles  they  do  not  admit  even 
into  their  thought  this  monstrous  speech.  For  as 
yet  there  was  no  congregation  of  these  men,  nor 
was  their  doctrine  devised  among  them.  For  before 
Valentinus,  they  were  not  who  are  from  Valentinus ; 
nor  were  they  before  Marcion  who  are  from  Marcion ; 
nor  altogether  the  other  pernicious  doctrines,  which 
we  enumerated  above,  before  the  initiators  and  in- 
venters  of  their  perverseness  were,"  With  this  ar- 
gument St.  Polycarp,  the  disciple  of  St.  John,  when 
at  Rome,  "  converted  many  heretics,  preaching," 
says  St.  Irenseus  5,  "  that  he  had  received  from  the 
Apostles  that  one  and  only  truth  which  was  delivered 
down  by  the  Church." 

With  this  argument  St.  Irenseus  and  St.  Clement  of 
Alexandria 6  and  Tertullian  met  the  whole  swarms 
of  Gnostic  heresies  :  "  If 7  it  is  clear  that  that  is  true 
which  was  first ;  that  first  which  was  also  from  the 
beginning ;  that  from  the  beginning,  which  was  from 
the  Apostles ;  it  will  be  equally  clear  that  that  was 
handed  down  by  the  Apostles,  which  was  held  holy 
in  the  Churches  of  the  Apostles."  This,  Tertullian  8 
used  against  Praxeas,  reciting  the  Apostolic  Creed : 
"  That  this  rule  descended  from  the  beginning  of  the 
Gospel,  even  before  all  those  former  heretics,  much 
more  before  Praxeas  of  yesterday,  the  posterior  date 
of  all  the  heretics,  as  well  as  that  of  the  very  novelty 
of  Praxeas,  will  of  itself  show."  So  when  Artemon 

5  iii.  3.  4.  6  Strom,  vii.  17. 

7  Tert.  adv.  Marc.  iv.  5.          8  adv.  Prax.  c.  2. 
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asserted  that  the  Divinity  of  our  Lord  was  first 
taught  by  Victor,  Caius  9  appealed  to  the  Fathers 
before  Victor,  "  and  to  all  the  psalms  and  hymns  of 
the  brethren  written  from  the  beginning  by  faithful 
men,  which  hymn  as  God,  Christ,  the  Word  of  God." 

When  Novatian  started  up  and  denied  the  place 
of  repentance,  St.  Pacian  had  still  the  same  appeal  to 
the  250  years  before  him  '. 

In  like  way,  against  Noetus  a  Patropassian,  St. 
Hippolytus  says  :  "  Let 2  us  see  what  the  Holy  Scrip- 
tures preach,  and  what  they  teach  let  us  know ;  and 
as  the  Father  willeth  to  be  believed,  believe  we ;  and 
as  the  Son  willeth  to  be  glorified,  glorify  we ;  and  as 
the  Holy  Ghost  willeth  to  be  given,  receive  we; 
not,"  he  adds,  "  according  to  our  own  private  choice, 
nor  our  own  private  judgment,  not  forcing  what  God 
hath  given,  but  in  what  way  He  willeth  to  show 
through  Holy  Scripture,  so  let  us  see." 

9  ap.  Eus.  v.  28. 

1  Ep.   3.   ad   Sympron.  §   2.  p.  336.  Oxf.   Tr.     "Novatian 
taught  this  doctrine.    But,  at  least,  when  did  he  teach  it,  brother, 
or  at  what  period  ?     Immediately  after  the  Passion  of  the  Lord  ? 
After  the  reign  of  Decius,  that  is,  nearly  three  hundred  years 
after  the  Passion  of  the  Lord.     And  what  then  did  he  ?     Did  he 
follow  Prophets,  as   the  Cataphrygians  ?     Some  Philumene,    as 
Apelles  ?  or  received  he  himself  so  great  authority  ?     Spake  he 
with  tongues  ?     Did  he  prophesy  ?     Could  he  raise  the  dead  ? 
For  some  one  of  these  powers  he  ought  to  have  had  who  was  to 
bring  in  a  Gospel  with  new  laws.     Although  the  Apostle  crieth 
even  against  this,  '  Though  we,  or  an  angel  from  Heaven,  preach 
any  other  Gospel  unto  you  than  that  ye  have  received,  let  him 
be  accursed.'  " 

2  c.  9.  in  Routh  Scriptt.  Eccl.  Opusc.  T.  i,  p.  64. 
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The  source  of  faith  is  Holy  Scripture ;  but  to  be 
believed,  not  according  to  each  one's  own  mind  (i'cW 
vouv,  iSiav  Trpocupctyiv),  but  as  he  says,  "  let  us  believe  3 
according  to  the  tradition  of  the  Apostles." 

Then  followed  the  heresy  of  Arius.  St.  Alexander 
of  Alexandria  still  met  it  with  the  same  confession, 
the  explanation  of  the  Creed.  "These4  things  we 
teach,  these  we  preach,  these,  the  Apostolic  doctrines 
of  the  Church,  for  which  also  we  would  also  die." 
The  Arians  he  condemns  as  having  "  become  5  alien 
from  the  pious  teaching  of  the  Church,"  "inventors  6  of 
doctrine,"  "  unabashed  by  the  God-loving  clearness  of 
the  ancient  writings,"  "  accounting  none  of  the 
ancients  worthy  to  be  compared  with  themselves." 
St.  Athanasius  uses  it  as  a  self-conviction  of  the 
Arians.  "  By 7  writing  that  '  the  Faith  is  now  pub- 
lished,' they  showed  that  the  sentiments  of  their 
heresy  are  young,  and  were  not  before.  But  if  they 
add  <  of  the  Catholic  Faith,'  they  fall,  before  they 
know  it,  into  the  extravagance  of  the  Phrygians,  and 
say  with  them,  'To  us  it  was  first  revealed,'  and 
'from  us  dates  the  Faith  of  Christians.'  And  as 
those  inscribe  it  with  the  names  of  Maximilla  and 
Montanus,  so  do  these  with  '  Constantius,  Sovereign,' 
instead  of  Christ." 

3  c.  17.  p.  75. 

4  Ep.  Encycl.  ap.  Theod.  1.  4  ver.  fin. 

5  ctXXorptoi  yev6fj.£roi  rfJQ   tvaefiovg  tiputv    Sidaffka\ia£.      Ib.  p. 
24.  ed.  Read. 

c  Ib.  p.  17. 

7  Cone.  Arim.  c.  i.  §  4.  p.  78.  Oxf.  Tr. 
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And  again  "If8  they  themselves  own  that  they 
have  heard  it  now  for  the  first  time,  how  can  they 
deny  that  this  heresy  is  foreign,  and  not  from  our 
fathers?  But  what  is  not  from  our  fathers,  but  has 
come  to  light  in  this  day,  how  can  it  be  but  that  of 
which  the  blessed  Paul  has  foretold,  that  '  in  the 
latter  times  some  shall  depart  from  the  sound  faith  ?'" 

And  when  the  several  semi-Arian  parties  in  their 
Councils  would  impose  upon  the  Church,  they  still 
were  compelled  to  acknowledge  the  same  principle  of 
truth,  and  making  partial  confessions,  true  as  far  as 
they  went,  but  evading  the  full  truth,  they  could 
appeal  to  the  Church  that  this  was  the  faith  which 
had  been  taught  by  tradition  from  the  Fathers.  True, 
though  not  the  full  truth.  Thus  Eusebius,  with  the 
exception  of  the  word  o/uoovo-tov,  which  he  afterwards 
accepted,  brought  forth  the  Nicene  Creed  as  the 
Creed  in  which  he  was  baptized.  "  As  9  we  have  re- 
ceived from  the  Bishops  who  preceded  us,  and  in  our 
first  catechisings,  and  when  we  received  the  Holy 
Laver,  and  as  we  have  learned  from  the  Divine 
Scriptures,  and  as  we  believed  and  taught  in  the 
Presbytery,  and  in  the  Episcopate  itself,  so  believing 
also  at  the  time  present,  we  report  to  you  our  faith." 
And,  again,  to  overthrow  Marcellus,  an  heretical  op- 
ponent of  his  heresy,  he  pleads,  "  besides l  the  Divine 
writings,  the  Catholic  Church  of  God,  from  one  end 

8  Orat.  c.  Arian.  i.  §  8.  p.  191. 

9  St.  Ath.  Nic.  Def.  App.  §  2.  p.  59,  60.  Oxf.  Tr. 
1  Adv.  Marc.  Anc.  1.  1.  c.  1  fin.  p.  9. 
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of  the  earth  to  the  other,  seals  out  of  the  unwritten 
tradition  the  witness  from  the  Divine  writings,"  and 
"  having 2  no  novelty  to  say,  nor  any  ingenious  device 
of  my  own,  but  placing  before  men  the  uncorrupt 
teaching  of  the  Church  of  God,  which  it  guard eth, 
having  received  it  of  old  from  the  beginning,  from 
the  eye  and  ear- witnesses  of  the  Word." 

Again,  Eunomius,  to  make  way  for  his  heresy, 
pleads  against  Antiquity  that  men  should  not  stop 
their  ears  to  those  who  came  after,  giving  the  advan- 
tage to  the  body  of  those  who  were  beforehand. 
"  Great  indeed  were  thy  weight,"  answers  St.  Basil  3? 
"  if  thou  by  thy  command  couldest  obtain  this,  which 
the  Devil  hath  not  obtained  by  his  various  artifices, 
that,  persuaded  by  thee,  we  should  judge  the  tra- 
dition which,  in  the  whole  past  time,  prevailed 
among  so  many  saints,  less  to  be  honoured  than  thy 
impious  invention  !"  In  like  way,  St.  Gregory  of 
Nyssa 4  against  their  sophistical  arguments,  whereby 
they  "transmuted  the  doctrines  into  this  novelty,'3 
says,  "  to  prove  our  word,  it  sufficeth  that  we  have 
the  tradition  come  down  to  us  from  the  Fathers,  as 
our  inheritance  transmitted  in  succession  from  the 
Apostles  through  the  Saints  in  order — the  teaching 
of  Evangelists  and  Apostles,  and  those  who  in  suc- 
cession shone  in  the  Church." 

Again,  against  the  heretics  who  denied  the  Equa- 
lity of  God  the  Holy  Ghost,  St.  Basil  alleges  the  Bap- 

2  de  Eccles.  Theol.  Prsef.  fin. 

3  Adv.  Eun.  i.  3.  4  Oral.  3.  c.  Eun.  p.  554. 
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tismal  formula,  appointed  by  our  Lord.  He  says, 
"  faith  5  is  that  which  is  assailed,  and  the  common 
aim  of  all  opponents  and  enemies  of  sound  doctrine, 
is  to  shake  the  solidity  of  faith  in  Christ,  by  levelling 
and  effacing  Apostolic  tradition.  Wherefore,  doubt- 
less, as  honest  debtors,  they  ask  for  proofs  from  what 
is  written,  dismissing  as  worthless  the  unwritten  tra- 
dition of  the  Fathers."  And  in  the  Synod  where  all 
the  heretics  of  the  day,  Arians,  and  Eunomians,  and 
Macedonians  were  gathered  together  by  Theodosius, 
if  so  be  they  might  be  harmonised  with  the  Catholic 
Church,  all  were  baffled  by  the  one  question, 
"  whether6  they  would  receive  those  who,  before  the 
distractions  of  the  Church,  were  teachers  and  inter- 
preters of  the  Holy  Scriptures." 

And  so  the  successive  heretics,  as  they  arose,  were 
met  by  this  concurrent  tradition  of  the  universal 
Church.  This  was  urged  against  the  Donatists,  the 
Apollinarians,  Aerius,  Aetius,  the  Manichees,  Jovi- 
nian,  the  Pelagians,  Nestorius,  Eutyches,  by  the 
Council  of  Aries  7,  St.  Gregory  of  Nazianzum  8,  St. 
Epiphanius9,  St.  Siricius  \  St.  Augustine2,  the  Coun- 

5  de  Sp.  S.  c.  9.  §  25. 

6  Sozom.  vii.  12. 

7  Epist.  Synod.  Arel.  ad  Silv.  Cone.  i.  p.  2249.  ed.  Colet. 

8  Ep.  102.  ad  Cledon.  ii.  vers.  fin. 

9  Adv.  Hser.  75.  §  6.  p.  910.  Ib.  Hser.  76.  §.  i.  p.  932.  Hser. 
77.  §.  24.  p.  1018. 

1  Ep.  5.  ad  divers.  Episc. 

2  Against  the  Manichees,  c.  Faust,  xi.  2.  xiii.  2 ;  the  Pela- 
gians, de  pecc.  mer.  et  rem.  i.  24.  c.  Julian.  Pelag.  ii.  10.  §  34.  fin. 
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cil  under   Aurelius 3,    St.    Celestine 4,    St.  Cyril   of 
Alexandria 5,  St.  Leo  6. 

The  guardianship  of  the  Faith  thus  handed  down 
was,  according  to  St.  Paul's  command,  especially 
committed  to  the  Bishops.  But  it  was  not  in  their 
possession  alone,  else  it  had  not  been  "  the  Faith." 
Its  very  force  and  power  was,  that  it  was  the  posses- 
sion of  the  whole  people,  delivered  to  them  in  Bap- 
tism, embodied  in  their  prayers  and  hymns,  their  in- 
ward life,  and  a  part  of  themselves.  It  was  fenced 
by  Creeds,  but  was  independent  of  Creeds.  The 
Creed,  as  settled  at  Nicaea,  had  not  found  its  way, 
after  thirty  years,  into  Gaul ;  but  the  faith,  one  and 
the  same,  was  held  throughout  the  world.  "Blessed7 
are  ye,  and  glorious  in  the  Lord,"  says  St.  Hilary, 
"  who,  retaining  in  the  profession  of  conscience  the 
perfect  and  apostolic  faith,  as  yet  know  not  written 
Creeds.  For  ye  needed  not  the  letter,  who  abounded 
in  the  Spirit.  Nor  did  ye  require  the  office  of  the 
hand  to  write  what,  because  it  was  believed  by  you 
in  heart,  ye  confessed  with  the  mouth  unto  salvation. 

3  Concil.  Afric.  Univ.  A.  418.  Can.  2.  ap.  S.  Aug.  App.  T.  x. 
p.  106.  received  at  once  by  the  whole  Church. 

4  Ep.  ad  Nestor.  Cone.  Eph.  P.  i.  c.  IS.  T.  iii.  p.  906.  910. 

5  Ep.  ad  Celestin.  Ib.  c.  14.  p.  892,  893.      Ep.  ad  Monach.  in 
S.   Symb.  T.  v.  P.  2.  p.  175,  176.     Adv.  Nestor.  L.  ii.  T.  vi. 
p.  30,  31 

6  Ep.  27.  ad  Flavian.  69.  ad  Theodor.  70.  ad  Pulcher.  Ep. 
82.  89.  et  94.  ad  Marcian.   So  also  Flavian  ap.  S.  Leon.  Ep.  22. 
p.  755. 

7  de  Syn.  §  63.  p.  1187. 
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Nor  needed  ye,  as  Bishops,  to  recite  what,  as  new- 
born, when  regenerated,  ye  held.  But  necessity 
brought  in  the  custom  that  the  faith  should  be  set 
forth  and  subscribed."  Hence  St.  Athanasius  could 
appeal  to  the  people,  as  a  proof  of  the  falsehood  of 
any  heresy,  "ye  knew  nothing  of  this  when  bap- 
tized." "  Who  8  ever  heard  such  things  ?  Where 
or  from  whom  did  the  bribed  flatterers  of  heresy 
hear  them  ?  Who,  when  they  were  catechized,  spake 
such  things  to  them  ? "  "  Before  these  names  were 
heard  of,"  says  St.  Hilary  9  to  God,  "  I  thus  believed 
in  Thee,  I  thus  was  new-born  by  Thee,  and  thence- 
forth I  thus  am  Thine."  Hence  they  were  startled  at 
any  contradiction  of  the  Faith,  as  being  something 
shockingly  new.  "  Who  ],  hearing  at  his  first  cate- 
chising that  God  had  a  Son,  and  by  His  own  Word 
made  all  things,  did  not  so  receive  it  in  the  sense  in 
which  we  now  mean  it?  Who,  when  the  odious 
heresy  of  the  Arians  sprang  up,  was  not  at  once 
startled,  on  hearing  what  they  say,  as  though  they 
uttered  strange  things  ? " 

Antiquity  then  was  ever  the  test  of  truth ;  novelty, 
of  error.  The  Church  was  older  than  the  oldest 
heresies.  What  was  new  was  self-condemned,  in 
that,  had  it  been  from  the  Apostles,  it  would  not 
have  been  new.  "  It  is  manifest,"  says  St.  Clement 
of  Alexandria 2,  "  that  from  this  first-born  and  most 

8  c.  Arian.  i.  §  8.  9  de  Trin.  vi.  21. 

1  S.  Ath.  c.  Arian.  2.  §  34. 

2  Strom,  viii.  17.  p.  325.  Sylb.  899.  Pott. 
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true  Church,  those  after-born  and  misshapen  heresies 
and  the  yet  later,  were  new  moulded."  "  The  Holy 
Spirit,"  wrote  Capreolus  3  to  the  Council  of  Ephesus, 
in  behalf  of  the  African  Bishops  who  could  not  be 
present  in  person,  "  the  Holy  Spirit  will  be  present 
with  your  hearts  that,  armed  with  the  might  of 
ancient  authority,  ye  drive  away  these  novel  doc- 
trines, unheard  of  before  by  the  ears  of  the  Church." 
The  Council  of  Ephesus  received  and  echoed 4  his 
words  as  their  own. 

When  then  the  Church  decreed  any  thing  at 
Nicsea,  or  Constantinople,  or  Ephesus,  or  Chalcedon, 
it  established  nothing  new,  it  did  not  enlarge  the 
faith,  but  fixed  it.  It  expressed  only  in  words  what 
had  been,  from  the  first,  written  and  graven  in  the 
hearts  of  all.  "  I  call  the  God  of  Heaven  and  earth 
to  witness,"  says  St.  Hilary5,  "that,  before  I  had 
heard  either  term,  I  always  felt  concerning  the  two 
words,  that  by  'one  in  substance '  ought  to  be  under- 
stood '  like  in  substance,'  that  is,  that  nothing  can  be 
like  Him  in  nature  but  That  which  is  of  the  same 
nature.  Regenerated  long  since,  and  for  a  while  a 
Bishop,  yet  I  never  heard  the  Nicene  Creed  till  I 
was  in  exile,  but  Gospels  and  Apostles  intimated  to 
me  the  meaning  of  '  one  in  substance '  and  e  like  in 
substance.' "  The  very  words  adopted  were  not  new, 

3  Cone.  Eph.  Act.  1.  p.  1075. 

4  "  All  the   Bishops  cried  out ;  These  are  the  words  of  all ; 
these  things  we  all  say  ;  this  is  the  wish  of  all."     Ib.  p.  1077. 

5  de  Syn.  §  91. 
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but  received  words  of  the  Fathers.  The  words 
o/uoov<Tiov,  "of  One  substance,"  and  OtoroKoc,  "Mother 
of  God,"  so  far  from  being  newly  invented  terms,  are 
as  old  as  any  terms  not  in  Holy  Scripture.  "  The 
Bishops,"  says  St.  Athanasius  6  of  the  first,  "  not  in- 
venting the  words  for  themselves,  but  having  the 
testimony  from  the  Fathers,  so  wrote."  The  word 
was  received  in  the  time  of  Origen,  and 


0  Ep.  ad  Afr.  §  6.  See  early  authorities  in  Tertullian,  Note 
P.  p.  490.  d.  Oxf.  Tr. 

7  See  in  S.  Athanasius,  c.  Arian.  iii.  14.  p.  420,  i.  Oxf.  Tr., 
and  other  authorities,  ib.  440,  e.  447,  s.  and  x.  The  following 
statement  of  St.  Cyril  of  Alexandria  in  his  letter  to  St.  Celestine, 
(Cone.  Eph.  P.  1.  c.  14.  p.  892,)  shews  how  deeply  the  belief 
expressed  by  the  word  QeoroKoe  was  seated,  and  how  near  it  lay  to 
the  hearts  of  the  people.  "  There  was  in  Constantinople  a 
Bishop,  named  Dorotheus,  of  the  same  mind  with  him  [Nestorius], 
a  flatterer  for  gain,  and  hasty  in  speech,  as  is  written,  who  in  the 
Communion,  while  the  most  reverend  Nestorius  was  sitting  upon 
the  throne  of  the  Church  of  Constantinople,  rose  up  and  ventured 
to  say  with  a  loud  voice,  *  If  any  says  that  Mary  was  GeoroKoe, 
let  him  be  anathema.'  Then  there  arose  a  great  cry  from  the 
whole  people,  and  there  was  a  running  out.  For  they  would  no 
longer  communicate  with  those  who  so  thought.  So  that  now 
too  the  laity  of  Constantinople  are  without  communion  (except  a 
few  light-minded  men,  and  his  own  flatterers),  and  nearly  all  the 
monasteries  and  their  Archimandrites,  and  many  of  the  Senate 
do  not  communicate,  fearing  lest  they  should  be  injured  in  faith, 
since  he  and  all  whom  he  brought,  when  he  came  from  Antioch, 
speak  these  perverse  things.  But  since,  when  his  (Nestorius) 
homilies  were  brought  to  Egypt,  I  learnt  that  some  of  the  lighter 
sort  were  hurried  away,  and  questioned  doubtingly  with  one 
another,  *  Does  he  speak  rightly  ?  is  he  in  error  ?'  fearing  lest  the 
disease  should  take  root  in  the  hearts  of  the  simple,  I  wrote  a 
circular  Epistle  to  the  monasteries  in  Egypt,  confirming  them  in 


30 

known  even  to  the  yet  heathen  Constantine.  Theo- 
doret,  naturally  disinclined  to  it,  says,  "  the  8  heralds 
of  the  orthodox  faith,  of  old,  and  those  older  than 
they,  taught  to  name  and  believe  the  Mother  of  the 
Lord,  OtoroKoc,  according  to  the  Apostolic  tradition." 
My  object  has  been  to  set  before  you  as  vividly  as 
in  this  space  I  could,  that  there  was  from  the  first,  a 
certain  deposit  of  faith,  committed  to  the  Church 
every  where,  through  which  she  was  built  upon  the 
Rock  which  is  Christ.  So  built,  every  succeeding 
heresy  dashed  itself  upon  her,  yet  broke  her  not,  but 
was  itself  broken  and  rolled  backwards,  dissolved  in 
froth,  foaming  out  its  own  shame.  Heresy  dashed 

the  right  faith. — But  your  Piety  should  know  this  too,  that  all 
the  Bishops  in  the  East  also  agree  in  what  I  have  said,  and  are 
pained  and  grieved,  especially  the  most  reverend  Bishops  in 
Macedonia.  And  he  [Nestorius]  knowing  this,  thinks  that  he  is 
wiser  than  all,  and  alone  knoweth  the  scope  of  the  Divine  Scrip- 
ture, and  the  mystery  of  Christ.  And  yet  how  ought  he  not 
rather  to  be  convinced,  that,  when  all  the  orthodox  Bishops  and 
laity  throughout  the  whole  world,  confess  both  that  Christ  is  God, 
and  that  the  Virgin  who  bore  Him  is  QEOTOMQ  (Mother  of  God), 
he  who  alone  denies  this,  is  in  error !  But  he  is  supercilious,  and 
thinketh  that  by  the  power  of  his  pen,  he  will,  in  his  plot  against 
us  all,  bring  us,  yea,  and  all  besides,  to  be  of  the  same  mind 
with  him. — As  for  himself  [Nestorius],  both  our  great  and  admi- 
rable and  approved  fathers,  who  have  said  that  the  holy  Virgin  is 
Of oroKog  [Mother  of  God]  have  been  anathematised,  and  we,  with 
them  who  yet  live.  And  since  he  liked  not  to  do  this  with  his 
own  mouth,  he  put  up  another,  the  Dorotheus  above-mentioned, 
and  set  him  to  say  this,  while  he  himself  sat  by  and  heard  ;  and 
straightway,  coming  down  from  his  throne,  having  celebrated  the 
holy  mysteries,  he  communicated  him." 
8  Heer.  iv.  12. 
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against  heresy ;  and  their  conflict  was  the  victory  of 
the  Church.  This  Body  of  Faith,  one  and  the  same 
every  where,  in  the  words  of  St.  Athanasius  9,  "  the 
tradition  from  the  first,  and  teaching,  and  faith  of 
the  Catholic  Church,  the  Lord  gave,  the  Apostles 
preached,  the  Fathers  guarded ;  on  this  is  the  Church 
founded,  and  whoso  falls  from  it  would  neither  be, 
nor  be  called,  a  Christian." 

This  body  of  Faith  is  spoken  of  by  different  names, 
from  the  very  earliest  times,  as  a  recognized  whole, 
alike  by  St.  Clement  of  Alexandria,  Origen,  and  his 
Apologist  St.  Pamphilus,  or  Eusebius,  as  by  St. 
Irenaeus  and  Tertullian.  It  is  called  *  "  the  Faith  of 
the  Church,"  "  the  preaching  of  the  Church,"  "  the 
truth  of  the  Churches,"  "ecclesiastical  teaching," 
"  ecclesiastical  faith,"  "  the  first  and  ecclesiastical 
tradition,"  "  the  doctrines  of  the  truth,"  "  ecclesias- 
tical and  Apostolical  tradition,"  "Apostolical  and 
ecclesiastical  dogmas,"  "ecclesiastical  rule,"  "the 
doctrine  of  the  Apostles,"  "the  faith  delivered  by 
the  Church,  fenced  by  Holy  Scripture,"  "  the  rule  of 
the  heavenly  Church  of  Christ  according  to  the  suc- 
cession from  the  Apostles,"  "the  celebrated  and 
venerable  rule  of  tradition,"  "  the  tradition  from  the 


9  Ep.  i.  ad  Serap.  §  28.  p.  676.  He  had  just  said,  "  These 
things  which  have  been  said  of  the  Holy  Spirit  [out  of  Holy 
Scripture],  alone,  by  themselves,  show  that  He  hath  common  or 
peculiar,  in  Nature  and  Essence,  to  things  created,  &c.  Still, 
let  us  see,  in  addition  to  these  things,  the  very  tradition,"  &c. 

1  See  the  authorities,  at  length,  in  Appendix,  Note  C. 
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Apostles,  preserved  in  the  Churches,  through  the 
succession  of  Presbyters ;  the  unvarying  rule  of  faith 
received  through  Baptism,"  "  the  tradition  of  the 
Apostles,"  "the  Apostolic  faith  transmitted  to  us 
through  the  Fathers,"  "that  excellent  deposit  of 
the  Holy  Fathers,  who  were  nearest  to  Christ  and 
the  primitive  faith,"  "the  word  of  the  Church," 
"the  faith  of  the  Fathers,  "the  Apostolic  rule," 
"  the  doctrine  heard  in  Holy  Church,"  "  the  safe 
rule,"  "  the  rule  of  the  Holy  Church  of  God,"  "  the 
tradition  and  rule  of  truth,"  "  the  faith  of  the 
Catholic  Church,"  "  the  rule  of  truth." 

This  Divine  body  of  faith,  taught  by  Apostles,  con- 
firmed by  Holy  Scripture,  and  in  turn  the  expounder 
of  its  hard  places,  was  the  test  of  all  men's  opinions, 
and  itself  amenable  to  none,  since  it  was  from  God. 
Such  was  the  principle  given  in  Holy  Scripture  itself 
to  those  under  some  degree  of  Divine  influence. 
"  Whether  prophecy 2,  let  us  prophesy  according  to 
the  proportion  of  the  faith,"  i.  e.  so  as  neither  to  speak 
or  think  any  thing  beyond  the  rule  of  faith.  "  The 
Faith"  was  an  external  rule  by  which  even  the  words 
of  Prophets  were  to  be  measured,  a  channel  within 
which  even  prophetic  speech  was  to  flow.  This  body 
of  faith  was  the  mould  of  the  minds  of  Christians, 
the  treasure  of  the  Church.  What  she  had  received, 
that  she  was  to  transmit.  She  had  no  reflective 
office  about  it.  The  truth  itself  was  the  test  of  all 

2  Rom.  xii.  6. 
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counterfeits ;  heresy  grew  pale  in  the  presence  of 
the  faith.  Bishops  or  Presbyters  had  to  "guard  3  the 
faith  of  God,"  and  "  withal  to  transmit  and  preach 
to  their  own  children  what  they  had  received  from 
the  holy  fathers,"  i.  e.  the  holy  Apostles,  "  to  hold  * 
fast  the  faith  received  from  the  fathers,"  "guard5  the 
doctrine  of  the  Apostles,"  "  and 6  not  to  recede  from 
the  faith  of  the  Catholic  Church,"  "  to  hold 7  to  that 
teaching  of  the  Catholic  Church,  which  had  been 
handed  down  to  them  from  their  fathers,"  "  to  hold 8 
tenaciously  the  tradition  of  the  Apostles." 

The  Church,  when  united  in  one,  brought  together 
her  collective  traditions,  and,  over  against  heresy,  de- 
clared the  ancient  faith  from  the  first.  She  added 
nothing  of  her  own,  but  selected  at  most  the  ancient 
term  under  which  any  portion  of  the  ancient  faith 
could  best  be  maintained  against  the  new  heresies. 

3  St.  Epiph.  Ancorat.  §  119.  "  Let  them  cease  who  are  against 
that  holy  virgin  of  Christ  and  pure  bride,  our  mother,  the  holy 
Church.     For  her  sons  have  received  from  the  holy  Fathers,  i.  e. 
from  the  holy  Apostles,  to  guard  the  faith,  and  at  the  same  time 
to  hand  it  down  and  preach  it  to  their  children.     From  whom, 
most  honoured    brethren,  be   ye   too  sons,  and  hand  down  this 
teaching  to  your  children."     Theodoret  de  cur.  Graec.  aff.  Disp. 
xi.  T.  iv.  p.  1008  ed.  Sch.    "  Amid  these  perils,  both  the  Apos- 
tles illumined  the  world,  and  those  after  them  guarded  the  faith 
which  they  received." 

4  St.  Ath.  ad  Episc.  JEg.  et  Lib.  §  8. 

5  St.  Irenaeus,  iv.  26.  4. 

6  St.  Jerome  Ep.  119.  ad  Minerv.  et  Alex.  §  11.  fin. 

7  Ep.  Syn.  Sard.  ap.  St.  Ath.  Apol.   c.   Arian.   §  37.  T.  i. 
p.  156. 

t,  St.  Ignat.  ap.  Eus.  H.  E.  iii.  36. 
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New  laws  the  Church  might  make  ;  the  faith  she 
could  only  declare.  The  mode  of  keeping  Easter 
she  could  regulate ;  the  faith  she  did  not  regu- 
late, but  attested.  "The  fathers  at  Nicsea,"  says 
St.  Athanasius 9,  "  wrote  concerning  the  Easter,  *  It 
seemed  good  as  follows :'  for  it  did  then  seem  good 
that  there  should  be  a  general  compliance;  but 
about  the  faith  they  wrote  not,  '  It  seemed  good,' 
but,  '  Thus  believes  the  Catholic  Church ;'  and  there- 
upon they  confessed  how  the  faith  lay,  in  order  to 
show  that  their  own  sentiments  were  not  novel,  but 
Apostolical ;  and  what  they  wrote  down  was  no  dis- 
covery of  theirs,  but  is  the  same  as  was  taught  by 
the  Apostles."  The  Council  of  Constantinople  says  \ 
"  we  have  uttered  brief  definitions,  ratifying  the  faith 
of  the  fathers  at  Nicaea."  Of  the  Council  of  Ephesus, 
Vincentius  says,  "  they  2  were  above  all  things  most 
careful  not  to  deliver  any  thing  to  posterity  which 
they  also  had  not  received  from  their  forefathers." 
The  Council  of  Chalcedon  began  the  consideration  of 
the  question  of  faith  by  declaring,  "  No  3  one  maketh 
any  other  statement  of  faith  [than  fi  the  orthodox 
Faith,  delivered  down  by  the  fathers  of  Nice  and 
Constantinople ;']  nor  do  we  take  it  in  hand,  nor  ven- 
ture to  set  it  forth.  For  the  fathers  have  taught ; 
and  what  they  set  forth  is  preserved  in  writing ;  we 

9  Cone.  Arim.  et  Seleuc.   §  5.  p.  80.  Oxf.  Tr. 

1  Ep.  Syn.  ad  Theod.  Cone.  T.  i.  p.  1123. 

2  Common.  §  31. 

3  Act.  II.  init.  Cone.  T.  iv.  p.  1206. 
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cannot  speak  other  than  these  things."  In  their  de- 
cree they  are  careful  to  show  that  they  set  forth  no 
other  faith  than  that  of  the  Fathers,  that  they  are 
"  not "  even  "  devising  anew,  aught  lacking  to  the 
Faith,  but  considering  what  is  useful  for4  the  things 
newly  invented  by  these  "  heretics. 

On  the  doctrine  of  Grace,  the  belief  of  the  East 
was  as  distinct  as  that  of  the  West.  Pelagius  ob- 
tained his  acquittal  in  the  East  by  anathematizing 
himself5.  St.  Augustine  notices6  how,  by  the  Pro- 
vidence of  God,  St.  Cyprian  and  his  Council  so 
treated  the  question  of  Baptism  on  the  eighth  day, 
as  though  the  Catholic  Church  were  already  con- 
demning the  Pelagian  heretics,  who  were  to  arise  so 
long  after.  In  like  way  it  has  been  noticed  7  how 
St.  Athanasius'  language  "is  as  precise  as  if  it  had 
been  written  after  the  Nestorian  and  Eutychian  con- 
troversies." When  the  Council  under  Aurelius  con- 
demned Pelagius,  it  did  so,  as  declaring  the  belief 
of  the  whole  Church  before  it.  "The8  Apostle's 
words,  '  By  one  man  sin  entered  into  the  world,  and 
death  by  sin ;  and  so  death  passed  upon  all  men,  for 
that  all  have  sinned,'  are  not  to  be  understood  in  any 
other  way  than  the  Catholic  Church,  spread  every- 

4  Allocut.  ad  Marcian.  Ib.  p.  1760. 

*  See  St.  Aug.  de  gestis  Pelag.  T.  x.  p.  191  sqq. 

6  Ep.  166.  ad  Hieron.  de  Orig.  an.  §  24.      See  St.  Cyprian, 
Ep.  64.  p.  195  n.  198  n. 

7  Treatises  against  Arianism,  p.  244  n.  1. 

8  Cone.  Afric.  Univ.  A.  418.  c.  2. 

D    2 
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where,  has  ever  understood  it.  For  on  account  of 
this  rule  of  faith,  infants  also,  who  as  yet  could  not 
commit  any  sin  in  themselves,  are  therefore  truly 
baptized  for  the  remission  of  sins,  that  in  them  by 
regeneration  may  be  healed,  what  by  generation  they 
derived."  The  whole  Church  received  9  and  affirmed 
what  the  African  Council  truly  affirmed  in  her  name. 
This  very  decree  of  the  African  Council  illustrates 
the  Church's  office,  to  declare  the  Faith,  not  as 
apart  from  Holy  Scripture,  but  contained  in  it,  as  it 
had  ever  been  understood.  She  does  not  propose 
for  faith,  ancient  traditions,  apart  from  Holy  Scrip- 
ture, nor  novel  interpretations  of  Holy  Scripture, 
apart  from  the  ancient  understanding  of  it.  She 
does  not,  for  herself,  expound  Holy  Scripture,  but 
delivers  authoritatively  that  meaning  of  Holy  Scrip- 
ture which  she  had  received  together  with  the  Scrip- 
tures, of  which  our  Article  says  "  she  is  the  witness 
and  keeper."  "My  l  sheep"  (St.  Gregory  of  Nazian- 
zum  after  his  Master,  says  to  the  heretics,)  "  hear  my 
voice,  which  I  heard  from  the  Divine  oracles,  which 
I  was  taught  from  the  Holy  Fathers,  which  I  taught 
alike  at  all  times,  not  conformed  to  the  times,  and 
will  not  cease  to  teach,  with  which  I  was  born,  and 
with  which  I  will  depart,"  "Our  faith  is  right," 
says  St.  Athanasius 2,  "proceeding  from  the  Apostolic 
teaching  and  tradition  of  the  Fathers,  confirmed  from 

9  Prosper  in  lib.  respons.  ad  obj.  Gall,  ad  obj.  8. 

1  Orat.  33.  c.  15. 

1  Ep.  ad  Adelph.  §  6.  p.  914. 
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the  New  and  Old  Testament  and  the  prophets;"  and 
in  words  from  which  our  Article  might  be  taken  : 
"  The  3  holy  and  inspired  Scriptures  are  sufficient  of 
themselves  for  the  preaching  of  the  truth." .... 
"  Since 4  Divine  Scripture  is  more  sufficient  than  any 
thing  else,  I  recommend  persons  who  wish  to  know 
fully  concerning  these  things  (the  doctrine  of  the 
Blessed  Trinity)  to  read  the  divine  oracles."  And 
St.  Leo  5,  "  It  is  not  lawful  to  depart  by  a  single 
word  from  the  doctrine  of  the  Evangelists  and  Apos- 
tles, or  to  think  otherwise  of  the  Divine  Scriptures 
than  the  Blessed  Apostles  and  our  fathers  have 
learnt  and  taught." 

This  faith  admitted  neither  of  being  enlarged  nor 
diminished.  It  might  be  stated  more  fully,  as  it  has 
been  in  the  Nicene  and  Athanasian  Creeds.  It  is  it- 
self unchangeable.  "  Having  need,"  says  St.  Leo  6,  in 
explanation  of  his  tome,  "  to  discourse  against  here- 
tics who  had  troubled  many  people  of  Christ,  I  laid 
open  what  we  ought  to  think  of  the  Incarnation  of 
the  Word,  according  to  the  doctrine  of  the  Gospel 
and  Apostles,  and  in  nothing  did  I  depart  from  the 
confession  of  the  Holy  Fathers,  because  there  is  one 
true,  alone,  Catholic  Faith,  to  which  nothing  can  be 
added,  nothing  taken  from  it." 


3  Cont.  gent,  init,  quoted  in  St.  Athan.  treatises  against  Arian- 
ism,  p.  57.  1.  Oxf.  Tr. 

4  Ad  Ep.  JEg.  §  4.  p.  274.  ed.  Ben.     Hist.  Tracts,  p.   130. 
Oxf.  Tr. 

3  Ep.  82.  ad  Marc.  c.  1. 

6  Ep.  124.  ad  Monach.  Pal.  c.  1. 
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This  Faith,  then,  was  not  more  the  faith,  after  the 
Councils  which  fixed  its  terms,  than  before.  The 
more  evidently,  indeed,  the  faith  was  set  forth,  and 
with  the  more  weight  of  authority,  the  more  sinful 
was  the  self-will  of  those  who  rejected  it.  But  the 
Faith,  after  these  Councils,  was  only  "  the  Faith,"  be- 
cause it  was  the  Faith  before.  Arius,  Pelagius, 
Nestorius,  Eutyches,  were  recognized  as  heretics 
before  the  Councils  which  condemned  them.  They 
were  condemned  in  their  own  Churches  before  the 
Universal  Church  condemned  them.  "  So  plain/' 
says  St.  Leo  7,  of  Eutyches,  "  is  the  cause  of  faith, 
that  it  had  been  more  reasonable  to  abstain  from 
summoning  a  Council." 

On  these  grounds,  then,  is  the  celebrated  rule  of 
Vincentius  founded,  which  embodies  the  principles 
of  the  English  Church  8.  "  The  Canon  of  Scripture," 

7  Ep.  27.  ad  Theod. 

8  It  is  said  on  St.  Athanasius  against  the  Arians,  ii.  21.  p. 
364.  not.  b.  "John  of  Antioch  furnishes  us  with  a  definition  of 
orthodoxy  (pietas),  which  is  entirely  Anglican."     The  passage  in 
Facundus,  who  quotes  him  (pro  defens.  3  Capp.  i.  1.)  is,  "  And 
the  most  wise  John  of  Antioch  with  the  Council  of  the  East, 
approved  his  sound  doctrine,  in  his  letters,  in  which  the  Council 
of  Chalcedon,  above-mentioned,  attests  that  he  rejected  the  ac- 
cursed sayings  of  heretics,  and  declared  the  Apostolic  doctrine. 
He  writes  back  to  the  same  blessed  Proclus,  '  I  was  delighted, 
not  only  with  the  beauty  of  the  composition,  or  the   manifold 
well-weighed  arguments  against  our  opponents  on  both  sides,  but 
still  more  with  the  caution  and  piety  as  to  the  sacred  doctrines. 
Piety,  because  you  went  along  the  Royal  way  of  Divine  Scrip- 
ture in  your  remarks,  rightly  confessing  the  word  of  Truth,  not 
venturing  to  declare  any  thing  of  your  own  ability  without  Scrip- 
ture testimonies ;  caution,  because  together  with  Divine   Scrip- 
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he  assumes  9,  "  is  perfect,  and  most  abundantly  of  itself 
sufficient  for  all  things."  But  "  since  the  Scripture 
being  of  itself  so  deep  and  profound,  all  men  do  not 
understand  it  in  one  and  the  same  sense,  but  divers 
men,  diversely,  this  man  and  that  man,  this  way  and 
that  way,  expound  and  interpret  the  sayings  thereof, 
so  that  to  one's  thinking,  so  many  men,  so  many 
opinions  almost  may  be  gathered  out  of  them ;"  "  for 
the  avoiding  of  error,  the  Prophets  and  Apostles 
must  be  expounded  according  to  the  rule  of  the  Ec- 
clesiastical and  Catholic  sense." 

And  then  he  gives  his  celebrated  rule,  not  his 
own,  but  "  derived  l  from  many  excellent,  holy,  and 
learned  men  :"  that  "  we 2  hold  that  which  hath  been 
believed  every  where,  always,  and  of  all  men :  for  that 
is  truly  and  properly  Catholic  (as  the  very  force  and 
nature  of  the  word  doth  declare)  which  compre- 
hendeth  all  things  in  general  after  an  universal  man- 
ner, and  that  shall  we  do  if  we  follow  universality, 
antiquity,  consent.  Universality  shall  we  follow  thus, 
if  we  profess  that  one  faith  to  be  true,  which  the 
whole  Church  throughout  the  whole  world  acknow- 
ledgeth  and  confesseth.  Antiquity  shall  we  follow, 
if  we  depart  not  any  whit  from  those  senses  which  it 
is  plain  that  our  holy  elders  and  fathers  generally 
held.  Consent  shall  we  likewise  follow,  if  in  this 

ture  you  propounded  also  statements  of  the  Fathers  in  order  to 
prove  what  you  advanced.' "  Bibl.  Patr.  T.  x.  p.  4. 

9  Common,  c.  i.  p.  7.  Oxf.  Tr. 

1  p.  6,  2  p.  8. 
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very  antiquity  itself,  we  hold  the  definitions  and 
opinions  of  all,  or  at  any  rate,  almost  all,  the  Priests 
and  Doctors  together." 

These  then  are  common  principles  of  the  Ancient 
Church. 

1.  What  is  matter  of  faith  must  be   capable  of 
being  proved  out  of  Holy  Scripture ;  yet  that,  not 
according  to  the  private  sense  of  individuals,  but  ac- 
cording to  the  uniform  teaching  of  the  Church. 

2.  The    Faith   delivered   to   the   keeping   of  the 
Church   is  one,   complete,   uniform    whole,    capable 
neither  of  being  increased  nor  lessened ;  perfectly 
delivered   to   the  Apostles  by   our  Lord ;  perfectly 
delivered  by  the  Apostles  to  their  successors ;  per- 
fectly transmitted  in  succession  by  them  to  faithful 
men  after  them. 

3.  The  Faith  was  delivered  to  each  Church  indi- 
vidually by  the  Apostle  who  founded  it,  and   was 
held    and    transmitted    by  it  in  harmony  with  the 
whole.     Each  needed  not  to  inquire  the  faith  of  the 
rest,  but  held  it  as  an  hereditary  treasure  committed 
to    it,    to    be    transmitted    by   it.      The    barbarous 
nations  of  whom  St.  Irenaeus  speaks,  in  whose  hearts 
the  Gospel  was  written  without  paper  and  ink  by 
God  the  Holy  Ghost,  held  it,  as  they  had  received  it. 

4.  The  present  Church  must  (if  need  be),  in  con- 
tradiction to  heresy,  declare  the  mind  of  the  ancient 
Church.     Yet  what  she   declares  must  not  be  her 
own  mind  alone,  but  according  to  the  teaching  of  the 
Fathers.     The  Church  did  not  assume  her  own  infal- 
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libility,  but  proved  tbe  faithfulness  witb  which  truth 
had  been  transmitted  to  her.  The  faith  comes  to  us 
not  on  the  authority  of  the  present  Church,  but  of 
the  whole  Church  from  Christ  until  now. 

5.  The  Church  of  Rome,  as  the  Apostolic  Church 
of  the  West,  had  great  weight,  because,  in  Ter- 
tullian's  3  words,  "  on  it  the  Apostles  poured  out  all 
their  doctrine  with  their  blood ;"  in  it  St.  Peter  was 
crucified,  and  St.  Paul  beheaded,  and  St.  John  en- 
dured martyrdom  in  will.  But  it  was  regarded  only 
as  one  witness  to  the  truth,  and  especially  to  the 
Churches  in  the  West,  which  were  not  Apostolic. 
S.  Irenseus  refers  to  Rome  in  no  other  way  than  he 
does  to  the  Asiatic  Churches 4,  or  any  other  which  had 
had  the  Gospel  preached  to  them  by  Apostles. 
"  We  must,"  he  says  5,  "  not  seek  truth  from  others, 
which  we  may  readily  take  from  the  Church,  since 
into  it,  as  into  a  rich  depository,  the  Apostles  poured 
most  fully  the  whole  truth,  so  that  whoever  will,  may 
take  from  it  the  water  of  life."  Tertullian  6  refers 

3  de  Prsescr.  c.  36.  p.  470.  Oxf.  Tr. 

4  See  Note  at  the  end  of  the  Sermon. 

5  iii.  4.  4. 

0  de  Prsescr.  c.  36.  p.  469.  Oxf.  Tr.  "  Thou  that  wilt  exer- 
cise thy  curiosity  to  better  purpose  in  the  business  of  thy  salva- 
tion, go  through  the  Apostolic  Churches,  in  which  the  very  seats 
of  the  Apostles,  at  this  very  day,  preside  over  their  own  places  ; 
in  which  their  own  authentic  writings  are  read,  speaking  with  the 
voice  of  each,  and  making  the  face  of  each  present  to  the  eye. 
Is  Achaia  near  to  thee  ?  thou  hast  Corinth.  If  thou  art  not  far 
from  Macedonia,  thou  hast  Philippi,  thou  hast  the  Thessalonians. 
If  thou  canst  travel  into  Asia,  thou  hast  Ephesus.  But  if  thou 
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to  Corinth,  or  to  all  the  Churches  to  whom  St.  Paul 
wrote,  as  he  does  to  Rome.  In  the  third  and  fourth 
General  Councils  (which  have  been  referred  to 
lately  7  for  the  contrary),  the  Epistles  of  St.  Celestine 
and  St.  Leo  are  referred  to  (as  Bossuet 8  has  shown) 
in  no  other  way  than  the  writings  of  St.  Cyril ;  and 
the  most  elaborate  Epistle  of  St.  Leo,  which  he 
rested  not  on  his  own  authority,  but  on  the  testi- 
monies of  Holy  Scripture  and  of  the  Fathers,  was  re- 
ceived by  the  Council  of  Chalcedon,  because9  it 

art  near  to  Italy,  thou  hast  Rome,  where  we  also  have  an  autho- 
rity close  at  hand."  In  the  Adv.  Marc.  iv.  5,  there  is  the  same 
stress  on  the  nearness  of  Italy.  "  What  the  Romans,  close  at 
hand,  trumpet  forth,  to  whom  both  Peter  and  Paul  left  the 
Gospel,  sealed  moreover  with  their  own  blood." 

7  Mr.  Allies'  See  of  St.  Peter,  p.  78  sqq. 

8  Quoted  at  length  in  Mr.  Allies'  "  Church  of  England  cleared 
from  Schism,"  c.  iv.  §  1  and  3.     See  further  in  App.  Note  D. 
Mr.  Allies'  pamphlet  is  no  answer  to  his  book  in  behalf  of  the 
Church  of  England. 

9  Cone.   Chalc.   Act.   iv.  ink.  p.  1362—1396.     See  single  in- 
stances in  **  Church  of  England  cleared,"  &c.  p.  283,  from  Bossuet. 
To  give,  as  a  specimen,  any  one  only  from  an  unknown  Bishop, 
"Lucian,  the  most  reverend  Bishop  of  Ipsus  in  Phrygia  said,  'in 
the  Epistle  of  the  most  blessed  and  holy  Leo,  agreeing  with  the 
Epistle  of  the  most  holy  Cyril,  and  the  exposition  of  the  150  holy 
fathers  in  the  royal  City  (Council  of  Constantinople),  I  concur 
and  subscribe.'"  p.  1392.     Or  the  next  Bishop  more  formally, 
"I,  having  heard  the  Epistle  of  Archbishop  Leo,  and  being  fully 
convinced  that  it  agrees,  both  with  the  Epistle  of  the  most  blessed 
Cyril,  and  the  150,  &c.,  and  the  318  holy  fathers  (of  Nice),  and 
assenting,  subscribe."    Or,  one  more,  "  Before  the  interpretations 
of  our  most  religious  and  most  blessed  father  Cyril,  and  the  most 
blessed  Archbishop  Leo,  we,  obeying  the  exposition  of  the  holy 
fathers  at  Nice,  so  believed,  and  do  believe.     But  moreover,   we 
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agreed  with  the  Councils  of  Nicsea  and  Constantino- 
ple, and  the  proceedings  of  Ephesus  under  St.  Cyril. 
I  may  add,  a  Provincial  or  National  Church  was 
allowed,  in  subordination  to  the  Universal,  to  pass 
decrees  on  matters  of  faith,  which  obtained  full  au- 
thority when  received  by  the  Universal  Church. 
Arianism  was  first  condemned  by  a  Council  at 
Alexandria ]  ;  Pelagius,  by  an  African  Council  -  ; 
Noetus,  at  Ephesus  3 ;  Paul  of  Samosata  by  a  Coun- 
cil of  Antioch 4 ;  Eutyches,  at  Constantinople  3 ;  the 
semi-Pelagians,  at  the  Council  of  Orange  6. 

agree  with  the  faith  of  the  150,  which  clearly  sets  forth,  that  our 
Lord  Jesus  Christ  was  incarnate  of  the  Holy  Ghost  and  the 
Virgin  Mary.  This  faith  of  the  holy  Fathers  we  so  believe,  as 
we  here  explain,  doubting  in  nothing."  p.  1389.  Mr.  Allies 
says,  "  Moreover,  the  Council  subscribes  to  every  particle  of 
St.  Leo's  letter :  the  grant  of  infallibility,  deposited  in  the 
Church,  is  not  obscurely  declared  to  be  seated  in  the  person  of 
her  chief."  He  had  given  a  juster  summary  before  in  the  words 
of  Bossuet :  "  So  that,  indeed,  it  is  evident  that,  in  the  Council 
itself,  and  before  it,  their  agreement  is  based  on  this,  that,  after 
weighing  the  matter,  they  considered,  they  judged,  they  were 
persuaded,  that  all  agreed  with  the  Fathers,  and  perceived  that 
the  common  Faith  of  all  and  each  had  been  set  forth  by  Leo." 

1  Socr.  i.  6.  Sozom.  i.  15. 

2  Under  Aurelius.  ap.  St.  Aug.  T.  x.  App.  p.  108. 

3  St.  Epiph.  Hser.  57.  §  1. 

4  Eus.  H.  E.  vii.  30. 

5  Acta  Cone.  Constantinop.  A.  448.  in  Cone.  Chalced.  Act.  i. 
T.  iv.  p.  930 — 1074. 

0  Concil.  Araus.  ii.  See  St.  Aug.  T.  x.  App.  p.  157.  Bossuet 
speaks  of  the  Councils  of  Orange  and  Antioch,  as  having  been 
tacitly  received  by  the  Church,  "  Reponse  a  plusieurs  Lettres  de 
M.  Leibnitz,"  Let.  xxii.  quoted  by  Mr.  Palmer  on  the  Church, 
P.  iv.  c.  7.  s.  1.  T.  ii.  p.  155. 
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Nor  only  so,  but  Pelagius  was  condemned  against 
the  judgment  of  the  Pope,  who  thought  better  of 
him  7 ;  and  the  additition  of '  Filioque '  to  the  Nicene 
Creed,  which  sprang  up  in  Spain  and  spread  in 
France,  was  maintained  for  some  time  without  the 
concurrence,  and  against  the  wish  of  the  Pope  8. 

7  See  the  two  letters  of  Pope  Zosimus  to  the  African  Bishops 
in  behalf  of  Cselestius  and  Pelagius  in  St.  Aug.  T.  x.  App.  p. 
98,  99. 

8  The  question  was,  of  course,  not  as  to  the  doctrine,  but  as  to 
the  insertion  of  the  doctrine  into  the  Creed.     St.  Leo  I.  states 
the  doctrine,  "qui  de  utroque  processit,"  incidentally  in  refuting 
the  Priscellianists    (who  were   Sabellians)    in  an   Epistle   to   a 
Spanish  Bishop  (Ep.  15.  ad  Turib.  c.  i.).     In  the  preface  of  the 
2nd  Council  of  Braga,  A.  D.  563,  it  is  said  that  a  "  rule  of  faith  " 
was  drawn  up  at  that  time,  A.  D.  447,  by  a  Synod  of  Gallicia 
against  the  Priscillianists.     A  rule  of  faith,  stated  to  have  been 
so  drawn  up,  is  still  extant  (subjoined  to  the  Council  of  Toledo, 
A.  D.  400,    Cone.   T.  ii.  p.   1475),    in    which    there    occur    the 
words  "  a  Patre,  Filioque  procedens,"  but  not  in  the   words  of 
St.  Leo.     Quesnel  and  Pagi  think  it  interpolated,  and  Pagi  as  to 
this  very  clause  (ad  A.  D.  405.  n.  16,  17).     It  is  not  specially 
opposed  to  the  Priscillianist  errors. 

In  the  3rd  Council  of  Toledo  (A.  D.  589),  after  the  recovery 
of  Spain  from  Arianism,  the  "Filioque"  appears  both  in  the  state- 
ment of  the  faith,  the  Anathemas  against  Arianism  (Anath.  3), 
and  the  Creed  of  Constantinople.  The  Council  does  not  seem  to 
be  aware  that  it  was  no  part  of  the  original  Creed.  For  after 
giving  the  Nicene  Creed,  they  subjoin  "  The  Holy  Creed  which 
the  150  fathers  of  the  Council  of  Constantinople  set  forth,  in 
harmony  with  the  Nicene  Creed  "  (Cone.  T.  vi.  p.  697).  Perhaps, 
then,  the  addition  crept  in  unawares  into  the  Creed,  as  being 
the  habitual  expression  of  their  belief. 

Pope  Leo  III.,  equally  believing  the  doctrine  to  be  essential, 
objected  to  its  insertion,  as  unnecessary,  on  the  principle  that 
all  true  doctrine  was  not,  because  true,  to  be  expressed  in 
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It  does  seem  to  be  a  paradox,  then,  when  some 
have  put  forth  that  the  faith  is  less  faith,  because  not 
received  from  a  living,  infallible  authority.  Faith  is 
that  which  rests  on  Him  Who  is  the  Truth,  God. 
Faith  is  from  God,  to  God.  It  is  not  gained  by 
man's  own  toil,  or  search,  or  study,  but  is  given  by 
God.  It  is  one  and  the  same,  whether  inspired 
directly  from  God,  as  to  St.  Paul,  or  taught  by  His 
Spirit  through  the  Scriptures,  or  as  St.  Irenseus  says, 

the  Creed.  He  wished  the  addition  had  never  been  made  and 
that  it  should  be  disused  ;  but,  on  the  earnest  pleading  of  the 
Missi,  gradually,  for  fear  of  shaking  the  belief  in  the  doctrine 
itself  (Epist.  Zmaragd.  ad  Carol.  M.  ap.  Baron.  A.D.  809.  §  54— 
61).  He  himself  (as  is  well  known)  had  two  massive  silver 
tablets  engraven  with  the  original  Creed,  in  Greek  and  Latin, 
and  placed  in  the  Basilica  of  St.  Peter  in  witness  of  his  adhering 
to  that  Creed.  Sent.  L.  i.  dist.  xi. 

The  Creed,  however,  continued  to  be  sung  with  the  addition, 
and  at  last  it  was  received  by  some  Pope,  it  is  not  known  by 
whom.  Baronius  conjectures  (A.  D.  447.  n.  24)  that  when  Pope 
Benedict  VIII.  was  persuaded  by  the  Emperor  Henry  (A.  D. 
1014)  to  allow  the  Creed  to  be  chanted  in  the  Mass,  the  clause 
was  introduced,  that  it  might  be  chanted  as  in  the  other  Western 
Churches.  Elsewhere,  he  leaves  it  more  uncertain  (A.  D.  883.  n. 
34—38). 

P.  Lombard  (Sent.  i.  Dist.  xi.)  says,  "  Since  to  say  that  the 
Holy  Spirit  is  the  Spirit  of  the  Father  and  the  Son,  is  no  other 
than  to  say  that  He  is  from  the  Father  and  the  Son,  the  Greeks 
seem  to  agree  with  us  in  matter  of  faith,  although  they  differ  in 
words."  Mr.  Palmer  mentions  several  more  both  of  schoolmen 
and  modem  Roman  Catholic  Divines,  and  our  own,  who  take 
the  same  more  hopeful  view  (On  the  Church,  P.  1.  c.  9.  s.  2), 
which  may  the  rather  be  noticed,  because  some  seem  now  dis- 
posed to  exaggerate  the  difference,  in  order  to  depreciate  the 
Greek  Church. 
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to  barbarous  tribes,  or  our  unlettered  poor,  without 
them.  It  is  one  and  the  same,  so  that  the  soul 
yields  itself  implicitly  to  God,  receives  all  implicitly 
from  God,  rejects  not  any  thing  on  its  own  private 
caprice  or  judgment,  holds  back  no  part  of  itself  from 
the  light  and  truth  of  God.  Its  life  is  in  love;  its 
fervour  through  devotion ;  it  is  strengthened  by 
works,  guarded  by  humility,  kept  clear  by  purity.  It 
cleaves  in  heart  to  God,  and  admits  nothing  willingly 
which  should  separate  it  from  God,  or  blind  it  to  His 
Will.  "  Faith  is  the  evidence  of  things  not  seen." 
How  then  can  that  not  be  faith,  which  believes 
the  things  of  God  (as  we  surely  do)  with  greater  cer- 
tainty than  the  being  of  this  visible  world  around  us : 
save  as  far  as  its  very  being  is  declared  to  us  by  God 
Himself? 

Then  also  as  to  Him,  the  Object  of  Faith.  The 
Church  of  England  has,  from  the  Reformation,  held 
implicitly,  in  purpose  of  heart,  all  which  the  Ancient 
Church  ever  held.  The  rule  of  Vincentius  was  held 
as  explicitly  by  Cranmer  and  Ridley  and  Jewell  as  by 
Laud,  Hammond,  and  Beveridge 9.  The  Homilies 
appeal  to  "  God's  word  ',  the  sentences  of  the  Ancient 

9  See  Appendix  to  Oxford  translation  of  Vincentius,  p.  103 — 
110.  112.  (Usher,  p.  114.)  123.  125.  Introd.  p.  xv. 

1  Against  Peril  of  Idolatry,  P.  iii.  init.  "  It  shall  be  declared, 
both  by  God's  Word,  and  the  sentences  of  the  ancient  Doctors, 
and  judgment  of  the  Primitive  Church,  &c."  Ibid.  "  Thus  it  is 
declared  by  God's  Word,  the  sentences  of  the  Doctors,  and  the 
judgment  of  the  Primitive  Church,  which  are  most  sincere  and 
pure."  Ibid.  P.  i.  init.  "  Contrary  to  the  ....  most  manifest 
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Doctors,  and  judgment  of  the  Primitive  Church ;" 
they  speak  of  "  the  2  judgment  of  the  old  Doctors  and 
the  primitive  Church,"  as  explaining  the  meaning  of 
the  "  law  of  God,  and  acknowledge  the  six  [(Ecu- 
menical] Councils  3,  which  were  allowed  and  received 

doctrine  of  the  Scriptures,  and  contrary  to  the  usage  of  the 
Primitive  Church,  which  was  most  pure  and  uncorrupt,  and  con- 
trary to  the  sentences  and  judgments  of  the  most  ancient,  learned, 
and  godly  doctors  of  the  Church."  Ibid.  p.  2.  init.  "This  truth 
.  .  .  .  was  believed  and  taught  by  the  old  holy  fathers,  and  most 
ancient  learned  doctors,  and  received  by  the  old  Primitive  Church, 
which  was  most  uncorrupt  and  pure."  And  again.  "  To  whose 
(Epiphanius')  judgment  you  have  ....  all  the  learned  and  godly 
bishops  and  clerks,  yea,  and  the  whole  Church  of  that  age  [the 
Nicene],  and  so  upward  to  our  Saviour  Christ's  time,  by  the 
space  of  about  400  years,  consenting  and  agreeing."  Of  the 
place  and  time  of  prayer,  P.  1.  fin.  "  The  which  thing  both 
Christ  and  His  Apostles,  with  all  the  rest  of  the  holy  fathers,  do 
sufficiently  declare  by  this."  Of  Common  Prayer  and  Sacra- 
ments. "  Thus  we  are  taught,  both  by  the  Scriptures  and  ancient 
doctors,  that,  &c." 

2  Against  Peril  of  Idol.  P.  iii.     "  That  the  law  of  God  is  like- 
wise  to  be   understood  against  all  our  images  ....  appeareth 
further   by   the  judgment   of  the   old   doctors  and  the  primitive 
Church."     Ibid.   P.  ii.    "Let  us   beseech    God  that  we,  being 
warned  by  His   Holy  Word  ....  and  by  the  writings  of  old 
godly  doctors  and  ecclesiastical  histories,  &c." 

3  Against  Peril  of  Idol.  P.  ii.  add  Horn,  on  Fasting,  P.   1. 
"  That  it  [fasting]  was  used  in  the  Primitive  Church,  appeareth 
most  evidently  by  the  Chalcedon  Council,  one  of  the  four  first 
general  Councils.     The  fathers  assembled  there  ....  decreed  in 
that  Council   that  every  person,  as  well  in  his  private  as  public 
fast,    should   continue  all   the  day  without  meat  and  drink,  till 

after  the  evening  prayer This  Canon  teacheth  how  fasting 

was  used  in  the  Primitive  Church."  [A.D.  452].     "  Fasting  then, 
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of  all  men."  On  the  Holy  Trinity  and  the  Incarna- 
tion, Original  Sin  and  the  doctrine  of  Grace,  and  the 
two  great  Sacraments,  she  plainly  teaches  the  same 
doctrine  which  from  the  first  was  always  taught. 

But  it  has  been  asked  of  late,  "  Is  the  act  of  a 
Provincial  Church  which  for  itself  examines  Anti- 
quity, any  the  less  an  act  of  a  collective  private  judg- 
ment than  the  same  act  of  individuals  ?"  It  is  an  act 
of  private  judgment,  in  no  sense  which  is  not  allowed 
by  the  Ancient  Church  herself.  The  caprice  and 
self-will  of  innovators,  the  '/Siog  vov^  \  and  the  ISm  irpo- 
aip£<ric,  are  what  are  condemned  by  the  Ancient 
Church,  not  the  reverent  investigation  of  Antiquity, 
with  implicit  submission  to  its  authority.  Vincentius 
puts  the  very  case,  in  which  there  is  no  distinct 
authority  of  a  General  Council 5.  "  Then  shall  he  dili- 
gently take  heed  that  he  prefer  the  universal  decrees 
and  determinations  of  an  ancient  General  Council,  if 
such  there  be,  before  the  temerity  or  folly  of  a  few. 
What  if  some  such  case  happen  where  no  such  thing 
can  be  found  ?  Then  shall  he  labour,  by  conferring 
and  laying  them  together  amongst  themselves,  to 
refer  to  and  consult  the  Ancient  Fathers'  opinions, 
not  of  all,  but  of  those  only  which  living  at  divers 
times,  and  sundry  places,  yet  continuing  in  the  com- 
munion and  faith  of  the  one  Catholic  Church,  were  ap- 

by  the  decree  of  those  630  fathers,  grounding  their  determina- 
tions in  this  matter  upon  the  sacred  Scriptures." 

4  See  ab.  p.  22.  5  c.  3.  p.  9.  Oxf.  Tr. 
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proved  masters  and  guides  to  be  followed ;  and  what- 
soever he  perceiveth,  not  one  or  two,  but  all  jointly 
with  one  consent,  plainly,  usually,  constantly,  to  have 
holden,  written,  and  taught ;  let  him  know  that  this 
without  scruple  or  doubt  he  ought  to  believe." 
And  this  way,  the  very  Fathers  whom  we  are 
taught  to  reverence,  themselves  practised.  St.  Atha- 
nasius  G  on  the  word  Ojuoouo-ioc,  St.  Augustine  7  against 
the  Pelagians,  St.  Cyril l  against  Nestorius,  nay,  the 
very  Fathers  of  the  Council  of  Ephesus  2,  St.  Leo  3 
against  Eutyches,  Theodoret 4,  alleged  individual  tes- 


6  Cone.  Arim.  et  Seleuc.  §  43.  p.  142.  Oxf.  Tr.  ad  Afr.  6. 
See  Treatises  against  Arianism,  p.  35,  64  k.     Eusebius  excuses 
his  acceptance  of  the  term  on  the  same  ground.     Ep.  ap.  Socr. 
i.  8.  Ib.  p.  64. 

7  Cont.  2  Ep.  Pelag.  L.  iv.    contr.  Julian.  Pelag.  L.  i.  ii. 

1  In  defence  of  the   word  QEOTOKOQ.    de  recta  fide  ad  regin. 
T.  v.  P.  ii.  p.  48—55. 

2  Act.  i.  p.  1052—1064.     Vincentius  (c.  29,  30)  alleges  this 
recent  act  of  the  Council  of  Ephesus  in  vindication  of  his  prin- 
ciple, and  having  enumerated  the  names,  says,  "  These  then  are  the 
holy  Fathers,  agreeing  with  that  sacred  number  of  the  Drecalogue, 
which  were  alleged  in  the  Council  of  Ephesus,  as  masters,  coun- 
sellers,  witnesses,  and  judges  ;   whose  doctrine  the  blessed  Synod 
holding,  following  whose  counsel,    believing   whose   testimony, 
obeying  whose  judgment,   without  shunning  of  labour,    without 
presumption,  without  favour,  gave  sentence  concerning  the  rules 
of  faith."     He  adds  that  a  far  greater  number  might  have  been 
alleged,  but  that  it  was  unnecessary,  p.  92. 

3  Testimonia  Patrum  de  libb.  Catholicorum  Patrum  a  Leone 
Papa  collecta,  published  in  his  works  after  his  Ep.    165.    ad 
Leon.  Aug.  p.  1383,  and  in  some  copies  of  the  Council  of  Chal- 
cedon  after  his  Ep.  28.  ad  Flavian.  <T.  iv.  p.  1227). 

4  At  the  close  of  each  of  his  Three  Dialogues.    T.  iv.  ed.  Sch. 

E 
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timonies  of  older  Fathers,  in  proof  of  the  ancient 
term  of  faith  or  the  doctrine  which  they  upheld. 

"  The  human  mind,"  says  St.  Cyril 5,  "  will  correct 
itself  very  easily,  if  having  diligently  studied  the 
labours  of  the  holy  Fathers,  those  who  for  correct- 
ness and  accuracy  of  teaching  have  a  good  report 
among  all  men,  he  shall  then  examine  rightly  his  own 
faith.  For  it  is  the  aim  of  all  right-minded  men,  to 
follow  their  doctrine  ;  because  they  too,  having  filled 
their  own  minds  with  the  tradition  of  the  Apostles 
and  evangelists,  and  having  very  rightly'  and  un- 
blameably  maintained  the  word  of  faith  out  of  the 
Holy  Scriptures,  were  lights  in  the  world,  holding 
fast  the  word  of  life  as  is  written." 

Nor  is  it  in  truth,  so  difficult  to  know  what  was, 
or  what  was  not  held,  as  matter  of  faith,  or  as  Apos- 
tolic tradition,  by  the  ancient  Fathers.  You  have 
seen,  in  some  measure,  the  undoubting  way  with 
which  the  Fathers  speak  of  matters  of  faith,  as 
having  been  handed  down  from  the  first.  There  is 
nothing  conjectural,  no  wavering,  no  misgiving.  St. 
Augustine,  e.  g.,  against  different  heresies  urges, 
"Why6  submittest  thou  not  thyself  to  the  evan- 
gelical authority,  so  grounded,  so  established,  so 
glorious,  so  renowned,  and  from  the  Apostles' 

5  T.  vi.  p.  177,  178.  Apol.  Adv.  Or.  Anath.  8. 

6  Cont.  Faust,  xxxii.  19.  add  Serm.  176.  §  2.  (against  the  Pela- 
gians,) 172.  §  2.  de  pecc.  raer.  et  rem.  i.  26.  iii.  2.  de  nupt.  et 
concup.   ii.    51.   c.    Julian   Pelag.   ii.    34.  de   Bapt.   c.   Donat. 
iv.  30. 
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time  to  ours,  commended  by  most  certain  succes- 
sions, that  thou  mayest  believe  arid  see  and  learn 
that  those  things  which  offend  thee,  offend  thee  from 
passion  and  perverse  opinion." 

Now  to  speak  very  briefly  on  points  as  to  which 
our  writers  protest ;  it  is  very  clear  that  throughout 
the  East  the  Cup  has  never  been  denied,  nor  was  it 
denied  in  the  West  for  twelve  and  thirteen  hundred 
years 7 ;  nor  were  Indulgences,  such  as  they  are  now, 
known  for  about  twelve  hundred 8. 

7  See  Bp.  Beveridge  on  Art.  XXX.  and  App.  Note  E. 

8  Joseph  Maria  Sanfelicius,  a  Nuncio,  1659,  states  the  first  use 
of  indulgences,  to  have  been  in  A.  D.  1096  by  Urban  II.     This, 
however,  itself  is  only  a  substitution  of  joining  in  the  holy  wars 
for  "  all  penance."    Cone.  Clarom.  A.  D.  1095.  **  Whoever  out  of 
pure  devotion,  not  for  gain  of  glory  or  money,  shall  set  forth  to 
Jerusalem  to  free  the  Church  of  God,  let  that  journey  be  ac- 
counted to  him  for  all  penance."    Sanfelicius  distinguishes,  in  the 
same  way  as  Chemnitz,  1.  the  abridgments  of  Canonical  penance, 
through  the  intercession  of  the  Confessors  ;   2.  the  redeeming  or 
exchange  of  penances  mentioned  by  Burchard,  Ivo,  &c.     Of  this 
sort  was  the  indulgence  of  forty  days  to  those  who  were  doing 
penance  for  capital  crimes  by  Pope  Paschal  II.  A.  D.  1116  (Cone. 
Lat.  iv.  p.  1229). 

The  whole  question,  as  to  indulgences,  is  not  as  to  the  right  of 
the  Church  to  relax  or  change  penitential  exercises,  but  as  to  the 
direct  influence  of  indulgences  on  the  state  of  the  soul  after  death, 
and  the  ground  of  that  power.  Durand  (in  L.  iv.  dist.  20.  q.  3). 
Antoninus,  Abp.  (summa  P.  1.  tit.  10.  c.  3),  Sylvester  (Summa 
v.  Indulgentia),  Jacobus  Angularis  (».  e  Haeck)  (ap.  Joh.  Wessel. 
Opusc.  p.  216),  admit  that  Holy  Scripture  does  not  speak  of 
them  expressly  ;  nor  the  ancient  Fathers  and  Doctors.  Angelus 
de  Clavasio  (summa  v.  Ind.),  that  we  have  no  clear  testimonies 
before  Gregory;  Fischer  (Apol.  Luth.  Confut.  Art.  18),  that 
indulgences  were  discovered  rather  late  (admodum  sero)  among 
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On  the  doctrine  of  the  intermediate  state  Roman 
Catholic  writers  of  reputation  say ;  "  No  9  wonder 
that  Ambrose  thus  wrote  of  the  state  of  souls ;  but  it 
might  seem  almost  incredible  how,  for  nearly  four- 
teen hundred  years  from  the  very  time  of  the  Apos- 
tles to  the  Pontificate  of  Gregory  IX.  and  the 
Council  of  Florence,  the  Holy  Fathers  were  uncer- 
tain and  inconsistent.  For  not  only  do  they  differ 
one  from  the  other,  as  commonly  happens  in  such 
questions  not  yet  defined  by  the  Church,  but  they 
are  not  even  consistent  with  themselves,  sometimes 
appearing  to  grant  that  those  souls  enjoy  the  clear 
sight  of  the  Divine  nature,  of  which  at  other  times 
they  deprive  them."  A  writer  of  the  twelfth  cen- 
tury 1  speaks  of  purgatory  as  the  opinion  of  some. 
St.  Augustine,  again,  from  whom  the  Latin  doctrine 

Christians.  They  were  rested,  of  old,  on  a  current  story  about 
St.  Gregory  I.  and  a  false  account  of  Leo  III.,  A.  D.  803,  since 
abandoned.  The  first  who  mentions  the  "Thesaurus  supereroga- 
tionis  perfectorum,"  is  Alexander  de  Hales,  A.  D.  1230.  The 
ground  on  which  he  rests  indulgences,  is  the  authority  of  the 
then  Church  (summa  P.  iv.  q.  23.  art.  1).  Berthold,  an  earnest 
Franciscan  preacher  (ob.  1272),  speaks  of  the  sale  of  them  as 
new  (see  in  Geiseler,  Kg.  ii.  2.  p.  461  o.).  De  Hales  first 
taught  that  they  applied  to  those  already  departed.  See  further., 
App.  Note  F. 

9  Admonit.  in  lib.  de  Bono  Mortis.  T.  i.  p.  385.  ed. 
Ben. 

1  Otto  Frisingensis  (A.D.  1146),  Chron.  1.  viii.  c.  26.  "That 
there  is  in  hell  a  place  of  purgatory,  wherein  such  as  are  to  be 
saved  are  either  only  troubled  with  darkness,  or  decocted  [deco- 
quantur]  with  the  fire  of  expiation,  some  do  affirm."  —  Abp. 
Usher's  translation,  Answer  to  a  Jesuit,  c.  6.  p.  164. 
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of  Purgatory  is  mostly  derived,  uses  the  words  "it2 
is  not  incredible,"  "  perchance 3,  it  is  true."  And 
the  Greeks  are  not  agreed 4  with  the  Western 


2  Enchirid.  c.  69.  p.  128.  Oxf.  Tr.     "That  some  such  thing 
(tale  aliquid)  takes  place  after  this  life  also,  is  not  incredible,  and 
it  may  be  a  matter  of  inquiry,  whether  it  be  so  or  not,  and  it  may 
either  be  discovered,  or  remain  hidden,  that  some  [nonnullos]  be- 
lievers through  a  certain  fire  of  cleansing  [ignem  quendam  purga- 
torium],  in  proportion  as  they  have  more  or  less  loved  perishing 
goods,  are  so  much  the  more  slowly  or  speedily  saved :  not,  how- 
ever such,  concerning  whom  it  is  said,  that  they  shall  not  inherit 
the  kingdom  of  Heaven,  unless  these  same  crimes  be  remitted  to 
them,  repenting  after  a  suitable  manner." 

3  de  Civ.  Dei,  xxi.  26.  §  4  (two  years  before  he  died).     "  After 
the  death  of  this  body  until  we  come  to  that  last  day  of  damnation 
and  remuneration  which  shall  be  after  the  resurrection  of  bodies, 
if,  in  this  interval  of  time,  the  spirits  of  the  departed  are  said  to 
endure  a   fire  of  this  sort,  which  they  do  not  feel  who  had  not 
such  ways  and  pleasures  in  this  bodily  life,  that  their  wood,  hay, 
stubble  be  consumed  ;  but  others  feel  them  who  took  with  them 
such  buildings  as  these  ;  whether  there  only,  or  here  and  there 
too,  or  here  that  they  may  not  there,  they  may  find  a  fire  of  tem- 
porary tribulation  burning  up  things  of  this  world  (although  par- 
donable so  as  not  to  incur  damnation),  I  do  not  refute  it,  because 
perchance  it  is  true."     In  the  de  octo  quaestt.  Dulcit.  A.D.  420. 
Qu.  2.  §  13.  he  had  used  the  same  words  as  in  the  Enchiridion,  c. 
69. 

4  Apol.  Gregor.  de  Purgator.  in  Council  of  Florence,  quoted 
by  Usher,  p.  166.     "A  purgatory  fire,  and  a  punishment  by  fire 
which  is  temporal,  and  shall  at  last  have  an  end,  neither  have  we 
received  from  our  doctors,  neither  do  we  know  that  the  Church 
of  the  East  doth  maintain."     They  add  further  :  "  Neither  have 
we  received  it  from  any  of  our  doctors  ;  and  moreover,  no  small 
fear  doth  trouble  us,  lest,  by  admitting  a  temporary  fire,  both 
penal  and  purgatory,  we  should  destroy  the  full  consent  of  the 
Church."    And  therefore  they  conclude  very  peremptorily,  "  For 
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Church.  St.  Hilary,  again,  thought  only  of  a  fire 
through  which  the  Blessed  Virgin  had  to  pass 5 ;  and 
St.  Ambrose  6  that  St.  Peter  and  St.  Paul  must  be 
tried  by  it,  though  without  pain ;  and  prayers  for  the 
departed  included,  at  one  time,  the  Blessed  Virgin  7, 
or  Patriarchs,  Apostles,  and  Martyrs  8 ; "  and  the  pas- 

these  reasons  therefore,  neither  have  we  hitherto  affirmed  any 
such  thing,  neither  will  we  at  all  affirm  it." 

5  In  Ps.  118  (119)  lit.  3.  §   12.    "Then  will  a  sword  pierce 
through  the  soul  of  Mary,  that  the  thoughts  of  many  hearts  may 
be  revealed.     If  that  Virgin  which  could  compass  God  is   to 
come  into  the  severity  of  the  judgment,  who  shall  dare  desire  to 
be  judged  of  God?"  (quoted  more  at  length  "Tracts  for  the 
Times,"  No.  79.  p.  .36  ;  quoted  also  by  Bellarm.  de  Purgat.  i. 
6.  in  behalf  of  Purgatory ;  abandoned,  Ib.  ii.  1.) 

6  In  Ps.  118  (119).  Serm  20.  §   12,  13.  add  in  Ps.  36  (37). 
§  26 ;  of  Ezekiel  and  Daniel  (Tract  79,  p.  33,  34).     Both  are 
alleged  by  Bellarm.  i.  6,  withdrawn  ii.  1.  (see  Tract  79,  p.  26). 

7  St.   Chrysostom   Liturg.  Grsec.  ed.  a.  p.  » 0.  ed.  ft.  p.  yuy. 
ed.  y  p.   lip.    Venet.   Goar.  p.  78.       See  Usher  (Answer  to  a 
Jesuit,    c.   7.  p.    171.   and  not.  13).     The   ^Egyptian   Liturgies 
quoted  by  Usher  (ib.  and  n.  12)  vary.     That  under  the  title  of 
St.  Basil,  adds  a  prayer  for  the  intercession  of  the  saints,  whom 
God  is  prayed  to  "remember:"    in  that  given  to  St.  Gregory 
Naz.  the  Blessed  Virgin,  &c.  are  not  mentioned  in  the  text,  but 
in  the  margin,  as  being  found  in  another  copy. 

8  Constit.  A  post.   viii.  12.    "  We  offer  unto  Thee  for  all  the 
Saints  which  have  pleased  Thee  from  the  beginning  of  the  world, 
patriarchs,  prophets,  just  men,   Apostles,   Martyrs,  Confessors, 
Bishops,  Priests,  Deacons,  Subdeacons,  Readers,  Singers,  Virgins, 
Widows,  Laity,  and  all  whose  names  Thou  knowest."     See  also 
St.    Basil's   Liturgy   translated  from    the    Syriac   by   Masius   in 
Usher,   1.  c.   n.  10,  the  Musarabic   (ib.   n.   17),  where  after  the 
mention  of  the  name  of  the  chief  fathers,  the  choir  responds,  "  et 
omnium  pausantium,"   and  all   who  are  at  rest."    (p.   226.  ed. 
Rom.  1755).     See  further  in  Usher  and  App,  Note  F.) 
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sage  from  this  life  was  spoken  of  as  "  a  haven  of 
rest 9 ;"  whereas  the  common  doctrine  of  Purgatory  is 
that  souls  there  "never  rest '." 

Again,  the  cultus  of  the  Blessed  Virgin  is  ac- 
knowledged to  be  of  later  date.  Surely,  then,  when 
it  is  taught  in  authorized  books  that  "  it  is  morally 
impossible  for  those  who  neglect  the  devotion  to  the 
Blessed  Virgin  to  be  saved 2,"  or  that  "  it  is  the  Will 

9  See  Note  C.  on  Tertullian,  p.  116—120.  Oxf.  Tr.  "on 
Paradise,"  and  Usher  1.  c.  See  further  App.  Note  F. 

1  "  We  —  not  yet  importunately  bereave  you  of  your  rest,  with 
crying  at  your  ears  at  unseasonable  times,  when  ye  would  (which 
we  do  never)  repose  yourselves  and  take  ease."     Sir  T.  More, 
Supplication  of  Soul's  Works,  p.  288.    And  "  pains,  which  else 
[«.  e.  unless  daily  masses  were  purchased]  will  hold  them  here 
with  us  in  fire  and  torments  intolerable,  only  God  knoweth  how 
long."  Ib.  p.  316. 

2  St.  Anselm  [rather  Eadmer,  whose  the  work  is]  says,  that 
"as  it  is  impossible  for  him  to  be  saved  who  is  not  devoted  to 
Mary,  nor  protected  by  her,  so  for  him  who  recommends  himself 
to  the  Virgin,  and  is  regarded  by  her  with  love,  it  is  impossible 
to  be  lost :  '  Most  blessed  Virgin,  as  he  who  is  turned  away  from 
thee,  and  is  disregarded  by  thee,  cannot  be  saved ;  so  he  who  turns 
to  thee,  and  is  regarded  by  thee,  cannot  be  lost.'  "  De  Exc.  Virg. 
c.  xi.     St.  Antonine  asserts  the  same,  in  nearly  the  same  words. 
"  As,"  he   says,  "  it  is  impossible  for  them,  from  whom  Mary 
turns  away  the  eyes  of  her  mercy,  to  be  saved  ;  so  it  is  necessary 
that  they  to  whom  she  turns  her  eyes,  advocating  their  cause,  be 
saved  and  glorified."  P.  iv.  tit  50.     The  holy  doctor  then  holds, 
that  the  true  clients  of  Mary  are  necessarily  saved  and  glorified. 
"  Let  him  who  disregards  or  abandons  through  negligence,  the 
devotion  to  their  divine  Mother,  attend  to  the  first  part  of  the 
proposition  of  these  saints  and  tremble  ;  he  who  is  not  protected 
by  Mary,  s^y  these  saints,  cannot  be  saved."     Glories  of  Mary, 
c.  viii.  1.     "Jesus  Christ  has  said  that  no  one  finds  Him  unless 
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of  God   that  all   graces  should   pass   through   her 
hands  3,"  and  so,  that  we  "  can  only  hope  to  obtain 

the  Eternal  Father  has  drawn  him  by  His  divine  grace.  Accord- 
ing to  Richard,  Jesus  says  of  his  mother  :  *  No  one  comes  to  Me 
unless  My  mother  has  drawn  him  by  her  prayers.'  "  Sup.  Cant. 
c.  1.  v.  3.  "  He  then,  who  wishes  to  find  Jesus,  must  go  to 
Mary."  (Glories  of  Mary.)  "  No  one  can  enter  Heaven,  unless 
he  pass  through  Mary,  as  through  a  gate."  Bonav.  "All  shall 
be  sunk  in  the  sea  of  the  world,  whom  that  ship  doth  not  receive. 
Therefore  as  often  as  we  see  the  waves  of  this  sea  arise,  we  must 
cry  to  Mary,  'Lady,  save  us  ;  we  perish.'"  Rich,  of  St.  Laur. 
(Ib.)  Suarez  concludes  that  at  present  it  is  the  "  universal  sen- 
timent of  the  Church,  that  the  intercession  of  Mary  is  not  only 
useful,  but  also  in  a  certain  manner  necessary  :  *  Sentit  ecclesia 
intercessionem  B.  Virginis  esse  sibi  utilem  et  necessariam.'  T.  ii. 
in  3.  part.  Disp.  23.  §  3.  Necessary,  as  I  have  already  said,  not 
with  an  absolute  necessity  ;  for  it  is  only  the  mediation  of  Jesus 
Christ  that  is  absolutely  necessary  ;  but  with  a  moral  necessity, 
because  the  Church  seems  to  think,  with  St.  Bernard,  that  God 
has  determined  to  give  us  no  grace  except  through  the  hands  of 
Mary."  Ib.  "  Christ  is  never  found  except  with  Mary,  except 
through  Mary."  "  In  vain  does  he  seek,  who  does  not  seek  to 
find  with  Mary."  Bonav.  Ib.  "  A  certain  author  says,  '  No  one 
obtains  salvation  but  through  her.'  Paciuch.  de  B.  Virg.  And 
before  him  St.  Germanus  said  to  Mary,  *  No  one  is  saved  but 
through  thee.'"  InSerm.de  Zona  Virg.  Glories  of  Mary,  c.  v. 
§  2.  "  The  glorious  St.  Cajetan  said  that  we  may  ask  graces,  but 
we  shall  not  obtain  them  without  the  intercession  of  Mary.'' 
And  St.  Antonine  :  "  as  Pharaoh  said  to  Joseph,  *  The  land  of 
Egypt  is  thy  land;'  and  as  he  sent  to  Joseph  all  that  had  re- 
course to  him,  saying,  '  Go  to  Joseph ;'  so  when  we  ask  of  God 
His  graces,  He  sends  us  to  Mary,  saying,  '  Go  to  Mary.'  "  (Ib.) 
"  Richard  of  St.  Lawrence  says  :  *  Our  salvation  is  in  the  hand 
of  Mary;'  so  that  we,  Christians,  can  say  to  her  with  better 
claims  than  the  Egyptians  said  to  Joseph,  '  Our  life  is  in  thy 
hand.'  Lib.  3.  de  Laud.  Virg.  p.  i.  The  Venerable  Idiota  says 
the  same:  'Our  salvation  is  in  her  hand.'  In  praef.  Cant.  5. 
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perseverance  through  her4;"  that  "God  granted  all 
the  pardons  in  the  Old  Testament  absolutely  for  the 

Cassian  asserts  the  same,  but  in  stronger  language  :  '  The  whole 
salvation  of  the  world  consists  in  the  largeness  of  the  favour  of 
Mary.'  "  Ib.  c.  v.  §  2. 

3  "  Contensonius  also  holds  the  same  opinion  :  explaining  the 
words,  '  Behold  thy  mother,'  which  Jesus  on  the  cross  addressed 
to  St.  John,  he  says  :  '  as  if  He  said,  No  one  shall  be  partaker  of 
my  Blood,  unless  through  the  intercession  of  My  mother.  My 
wounds  are  the  fountains  of  graces,  but  the  streams  shall  flow  only 
through  Mary.  John,  My  disciple,  thou  shalt  be  loved  by  Me, 
in  proportion  to  thy  love  for  her.'  "  (Theol.  Mentis  et  Cordis. 
Tom.  ii.  lib.  x.  D.  iv.  c.  1.  in  Glories  of  Mary,  v.  1.)  Liguori 
(1.  c.)  distinctly  rejects  the  opinion  of  "  a  certain  modern  author, 
who  has  written  with  great  piety  and  learning  on  true  and  false 
devotion,"  that  "  the  proposition  which  asserts  that  God  gives  no 
grace  except  through  Mary,  is  an  hyperbole  and  exaggeration 
which  fell  from  some  of  the  saints  in  a  moment  of  fervour,  and 
which  is  to  be  understood  to  mean  that  from  Mary  we  have 
received  Jesus  Christ,  through  Whose  merits  we  receive  all 
graces.  For,  he  says,  it  would  be  an  intolerable  error  to  believe 
that  God  could  not  grant  His  graces  without  the  intercession  of 
Mary  :  since  the  Apostle  says  that  there  is  only  one  God,  and 
one  Mediator,  Jesus  Christ,  between  God  and  men." — 1  Tim. 
ii.  5.  He  explains  the  mediation  of  Mary  to  be  "  a  mediation  of 
grace  by  means  of  prayers;"  excepts  against  the  words  "  God 
would  not  grant  His  graces  without  the  intercession  of  Mary," 
but  allows  that  "  He  will  not."  "  To  say  that  God  can  not,  and 
that  He  will  not  grant  his  graces,  without  Mary's  intercession, 
are  also  very  different ;"  and  adds,  "  We  confess  that  Jesus  Christ 
is  the  only  Mediator  of  justice,  who,  as  has  been  already  said,  by 
His  merits,  obtains  for  us,  all  grace  and  salvation  ;  but  we  say 
that  Mary  is  a  mediatrix  of  grace,  and  that  although  it  is  certain 
that  all  the  graces  which  she  procures  for  us,  she  obtains  through 
the  merits  of  Jesus  Christ,  and  because  she  prays,  and  asks  them 
in  the  name  of  Jesus  Christ,  still  it  is  true  to  say,  that  we  receive 
through  Mary's  intercession  all  the  graces  we  ask."  "  From  the 


58 

reverence  and  love  of  this  Blessed  Virgin 5 ;"  God  has 
constituted  Mary  the  ordinary  dispensatrix  of  His 

time  that  the  Virgin  Mother  conceived  in  the  womb  the  Word  of 
God,  she  obtained  (so  to  speak)  a  sort  of  jurisdiction  in  every 
temporal  procession  of  the  Holy  Ghost ;  so  that  no  creature  ob- 
tained any  grace  from  God,  save  according  to  the  dispensation  of 
His  holy  Mother"  (Bernardin.  Sen.  Serm.  61,  Tr.  1,  Art.  8, 
quoted  ib.)  "  Therefore  all  gifts,  virtues,  and  graces,  are  dis- 
pensed through  her  hands,  to  whom  she  wills,  when  she  wills, 
and  how  she  wills."  (Ib.)  "  This  opinion  is  confirmed  by  the 
words  of  St.  Jerome  (or,  as  others  say,  of  another  ancient  author 
of  the  Sermon  on  the  Assumption")  [or  Nativity.  It  is  given  to 
Fulbert,  A.D.  1007,  App.  to  St.  Jerome,  T.  xi.  p.  109,  ed.  Vail, 
and  St.  Aug.  App.  Serm.  208.].  "  In  Christ  was  the  fulness  of 
grace,  as  in  the  Head  inflowing,  in  Mary  as  in  the  neck  trans- 
fusing." "  It  is  also  confirmed  by  St.  Bernardine  of  Sienna,  who 
explains  this  sentiment  moj-e  clearly.  He  says,  that  through 
Mary  are  transmitted  to  the  faithful,  who  are  the  mystic  body  of 
Christ,  all  the  vital  graces  which  descend  to  them  from  Jesus 
their  Head."  (Glories  of  Mary,  v.  1.)  **  Mary  is  called  the 
co-operatrix  of  our  justification,  because  God  has  entrusted  to 
her  all  the  graces  which  He  will  dispense  to  us."  Ib.  iv.  2.  "  The 
throne  of  grace  (Hebr.  iv.  16)  is  Mary."  (Alb.  M.  Ib.  Disc,  v.) 

4  "  If  it  is  true,  as  I  hold  for  certain  (according  to  the  opinion 
which  I  shall  show  in  the  fourth  chapter  to  be  at  present  common 
among  divines),  that  all  the  graces  which  God  dispenses  to  us,  pass 
through  the  hands  of  Mary,  it  must  also  be  true  that  we  can  hope 
to  obtain  this  great  grace  of  perseverance  only  through  her  hands  ; 
and  we  shall  certainly  obtain  it,  if  we  constantly  beg  of  her  to  ask 
it  of  God  for  us.  This  grace  she  herself  promises  to  obtain  for 
all  who  serve  faithfully  in  this  life,  *  They  who  work  by  me  shall 
not  sin ;  they  that  explain  me  shall  have  eternal  life.' 

"  St.  Francis  Borgia  justly  trembled  for  the  perseverance  of 
those  who  have  not  a  special  devotion  to  the  Blessed  Virgin." 
"  St.  Philip  Neri  would  always  say  to  his  penitents :  '  Child,  if 
you  desire  perseverance,  be  devout  to  Mary.'  If  all  men  loved 
this  most  benign  and  loving  lady,  and  had  immediate  recourse  to 
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grace 6 ;  "he  who  neglects  Mary  shall  die  in  his 
sins 7 ;"  surely  we  may  ask  with  St.  Athanasius, 

her  in  all  their  temptations,  who  should  ever  fall  ?  who  should 
ever  be  lost?  He  who  has  not  recourse  to  Mary,  falls  and  is 
lost."  (Glories  of  Mary,  c.  ii.  §  2.) 

"  Open  to  us  the  gates  of  heaven,  whose  keys  thou  hast." 
(spurious,  quoted  as  St.  Ambrose,  ib.  viii.  3.)  "  Who  is  saved? 
who  reigns  in  heaven  ?  They  for  whom  the  Queen  of  mercy  in- 
tercedes." (Ib.)  "  He  who  serves  the  Virgin,  is  as  secure  of 
Paradise,  as  if  he  were  in  Paradise."  (Abb.  Guerric.  Ib.) 
"  Having  this  devotion  [saying  the  Ave  Maria]  is  a  very  great 
sign  of  predestination  to  glory."  "  Be  it  a  most  probable  sign  of 
eternal  salvation,  if  thou  perseveringly  in  the  day  salute  the 
Blessed  Virgin  in  the  Psalter."  (Ib.) 

5  Bernard.  Sen.  Serm.  61.  c.  8. 

6  "  Mary   is  the   most  faithful  mediatrix  of  our   salvation." 
Bonav.     "  Thou  art  the  dispensatrix  of  the  divine  graces  ;  our 
salvation  is  in  thy  hand."     Bernardin.  Sen.  S.  i.  de  Nat.  B.  V. 
"  Whatsoever  good  God  willeth   to  give  to  His  creatures,   He 
willeth  to  pass  through  the  hand  of  the  Virgin  Mother."  (Richard.) 
"  The  whole  world  contains  thee  as  the  common  Propitiatory. 
Thence  does  the  most  loving  Lord  speak  to  the  heart :  thence 
doth    He    give    answers    of  kindness   and  pardon  ;  thence   doth 
every  good  stream  to  us."  (Paciuch.  in  Glor.  of  Mary,  iii.  1 .) 
"  Our  eyes  ought  always  to  look  to  the  hands  of  Mary,   that 
through  her  hands  we  may  receive  some  good."    (Bonav.  Spec, 
ib.)     See  further  Usher,  Answer  to  a  Jesuit,  c.  9.  p.  415—429, 
and  App.  Note  G. 

7  Bonav.  in  Ps.  cxvi.     "  Who  calleth  not  on  thee  in  this  life, 
shall  not  come  to  the  kingdom  of  God."  Id.    in   Ps.   Ixxxvi. 
**  From  whom  thou  turnest  away  thy  face,  there  shall  be  no  hope 
of  salvation."     Id.  in   Ps.   xcix.     "  It  is    impossible    that    any 
sinner  can  be  saved,  save  through  thy  help  and  favour,  O  Virgin. 
For  whom   the  justice  of  God  saves  not,  the  infinite  mercy  of 
Mary  saves  by  her  intercession."    (Spurious,  but  ascribed  to  St. 
Chrysostom,  if  not  St.  Ignatius.)     "The  nation  who  serveth  not 
thee  [Mary]  shall  perish."     Albert,  n.  1.     "However  great   a 
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"  Whence  or  from  whom  did  they  learn  this  ?  who 
of  the  Fathers  taught  it?"  Were  this  so,  how  is 
it  that  Holy  Scripture  speaks  of  the  Throne  of  our 
Lord  only,  as  "  the  Throne  of  grace  ;"  how  that  it  so 
inculcates  on  us  only  that  He  is  "  the  One  Mediator 
between  God  and  man;"  and  speaks  of  no  one  with 
Him  ?  or  how  that  none  of  the  Apostles  delivered 
this  teaching  to  those  after  them,  or  for  so  many 
hundred  years,  the  Church  knew  nothing  of  it  ? 

Yet  this  doctrine  is  methodised,  so  as  to  bear  very 
closely  upon  the  Intercessorial  office  of  our  Lord 
Himself.  It  is  said  in  the  name  of  the  Church  8, 

sinner  any  may  have  been,  if  he  was  devout  to  Mary  he  shall 
never  perish."  (Spurious,  but  given  to  St.  Hilary.  Quoted 
Glories  of  Mary,  viii.  1.) 

8  I  would  not  have  given  a  passage  of  this  sort  except  from  an 
acknowledged  writer.  It  is  from  the  "  Catechisme  Chretien  pour 
la  vie  interieure,"  by  the  celebrated  M.  Olier,  Founder  of  the 
Seminary  of  Sulpice,  whose  life  has  been  published.  The  Cate- 
chism was  republished,  Paris,  1831,  with  the  original  approba- 
tions by  Francois,  Bishop  of  Pamiers,  1656,  and  Henri,  Bishop 
of  Puy  and  Count  de  Velay,  1655,  prefixed. 

M.  Olier  continues  to  contrast  "  the  Sacrament  of  Mary"  with 
the  Sacrament  of  the  Holy  Eucharist,  as  one  of  mere  mercy. 
"  Have  you  not  often  heard  those  words  of  St.  Paul:  '  Whoso 
eateth  and  drinketh  unworthily  [the  Body  and  Blood  of  the 
Lord],  eateth  and  drinketh  damnation  to  himself.'  JESUS 
CHRIST  is,  in  the  Holy  Sacrament,  risen  again  and  full  of 
glory  ;  and  though  He  be  in  a  Sacrament  of  goodness  and  mercy, 
He  nevertheless  therein  exercises  His  judgments  very  commonly 
by  condemnations.  We  must  then  go  to  a  Sacrament  which  is 
solely  of  mercy,  and  wherein  Jesus  Christ  exercises  no  judgment. 
This  Sacrament  is  the  most  Blessed  Virgin.  It  is  through  her  that 
we  have  access  to  Jesus  Christ  in  full  confidence.  If  our  heretics 
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"  the  intention  of  the  Church  is  that  we  seek  Jesus 
Christ  in  His  Saints,  and  we  are  much  more  sure  of 
finding  Him  in  His  Saints,  for  instance  in  the 
Blessed  Virgin,  St.  Joseph,  St.  John,  St.  Peter,  than 
when  we  seek  Him  immediately  and  of  ourselves .  .  . 
We  are  very  unworthy  to  draw  near  unto  Jesus,  and 
He  has  a  right  to  repulse  [rebuter]  because  of  His 
Justice,  since,  having  entered  into  all  the  feelings 
of  His  Father  from  the  time  of  His  Blessed  Resur- 
rection, He  finds  Himself  in  the  same  disposition 
with  the  Father  towards  sinners,  i.  e.  to  reject  them ; 
so  that  the  difficulty  is  to  induce  Him  to  exchange 
the  office  of  Judge  for  that  of  Advocate,  and  of  a 
Judge  to  make  Him  a  Suppliant :  now  this  is  what 
the  Saints  effect,  and  especially  the  Most  Blessed 
Virgin." 

Again,  the  Church  of  England  may  ask ;  Since 
no  one  text  of  Holy  Scripture  can  be  alleged  for  the 
invocation  of  saints,  since  it  is  said  of  our  Lord  that 
"  He  ever  liveth  to  make  intercession  for  us,"  that 
"  we  have  not  a  High  Priest  who  cannot  be  touched 
with  a  feeling  of  our  infirmities;"  that  we  may 
"  come  boldly  to  the  throne  of  grace ;"  that  there  is 
but  One  Mediator  between  God  and  Man,  the  Man 
Christ  Jesus ;  on  what  authority  is  this  teaching  de- 
livered in  the  name  of  the  Church  ? 

I  have  now,  as  I  was  able  in  this  space,  set  before 
you  as  in  a  sketch,  the  principles  upon  which  the 

have  thus  understood  the  prayer  of  the  saints,  they  would  never 
have  dared  to  condemn  it.". 
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Church  of  England  claimed  to  act  in  the  Reform- 
ation, principles  maintained  by  the  body  of  Primitive 
teachers.  But  far  more  is  required,  in  these  troubled 
days,  than  any  intellectual  statements  to  keep  the 
mind  in  a  calm  state,  so  as  to  hear  the  voice  of  truth. 
"For  studying  and  mastering  the  Scriptures,"  says 
St.  Athanasius 9,  "  there  is  need  of  a  good  life  and  a 
pure  soul,  and  virtue  according  to  Christ."  Our 
Lord  Himself  has  laid  down  this  rule  :  "  If  any  man 
will  do  His  Will,  he  shall  have  of  the  doctrine." 

"  In  patience  possess  ye  your  souls."  "God  resisteth 
the  proud  and  giveth  grace  to  the  humble."  "  If 
any  man  lack  wisdo'm,  let  him  ask  of  God."  In 
patient  waiting  upon  God,  not  in  (what  your  elders 
hear  of  with  sorrow)  fretful  complaining  of  the  rulers 
of  the  Church :  in  humility  in  learning,  not  in  hasty 
and  often  false  judgments  of  the  formularies  of  the 
Church,  through  which  God  has  taught  you,  and 
from  which  you  have  yet  to  learn :  in  devout  use  of 
her  prayers,  not  in  criticisms  of  what  holy  souls  have 
found  a  deepening  treasure ;  in  thankful  use  of 
God's  mercies  and  means  of  grace,  not  in  exaggera- 
tions of  our  own  evils  and  ideal  pictures  of  the  good 
elsewhere ;  in  repentance  for  having  used  God's  gifts 
so  little,  not  in  contemptuous  and  hard  speeches ;  in 
humility,  in  purity,  in  patience,  in  love  unfeigned, 
shall  ye  possess  and  have  the  mastery  of  your  own 
souls,  submitting  and  commending  them  to  Him, 
whose  they  are. 

9  de  Incarn.  §  7.  ult.  p.  95. 
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These  are  heavy  times.  Darkly  did  the  last  year 
close ;  darker  has  the  present  begun.  We  seem  to 
have  fallen  on  the  times  of  the  prophet,  who  cried, 
"  O  Lord  19  how  long  shall  I  cry,  and  Thou  wilt  not 
hear  ?  cry  out  unto  Thee  of  violence,  and  Thou  wilt 
not  save  ?  Strife  ariseth,  contention  lifteth  itself 
up." 

Contention  has  taken  the  place  of  love  ;  suspicion, 
of  trust;  outcry  aginst  man,  of  prayer  to  God;  belief 
of  any  evil,  of  "hoping  all  things;"  impatience  of  one 
another,  of  "  enduring  all  things."  The  very  desire 
to  understand  one  another  (would  that  it  may  not 
be  true  !),  the  very  desire  to  love  one  another,  seems 
well  nigh  gone  amid  this  ceaseless  strife.  And 
while  the  shepherds  are  at  variance,  "the  wolf 
cometh  and  scattereth  the  sheep."  And  where  is 
the  end  thereof?  One  only  hope  we  have,  that  the 
love  of  God  will  cover  and  overrule  the  unlove  of 
man. 

We  all  desire  to  know  and  to  teach  the  Faith ;  we 
all  believe  that  we  have  it ;  I  do  trust  that,  if  we 
could  understand  one  another,  we  might  meet  in  the 
one  truth.  But  this  cannot  be  the  sound  and 
healthy  and  normal  state  of  a  Church,  which  we 
have  been  wont  thankfully  to  call  pure  and  Apos- 
tolic, that  we  should  be  contradicting  one  another, 
condemning  one  another :  this  is  not  like  the  time 
of  Apostles,  when  all  were  of  one  heart  and  of  one 

1  Hab.  i.  2,  3. 
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mind ;  this  is  not  to  fulfil  the  Apostolic  precept, 
"  let  the  peace  of  God  rule  in  your  hearts,  to  the 
which  also  ye  are  called  in  one  body,"  when  some  are 
ready  to  cast  others  out  of  that  body.  Indifference 
to  the  truth  were  a  worse  evil  still;  agreement  to 
regard  doctrines  of  the  faith  once  delivered  to  the 
saints,  as  "  open  questions,"  would  be  to  declare 
them  no  matters  of  faith  at  all.  "  There  is,"  the 
Apostle  says,  "  One  Faith,  One  Baptism,"  as  well  as 
"One  Lord  and  One  God."  Why,  instead  of  this 
endless  strife,  casting  out  one  another,  will  we  not 
seek  one  another,  be  at  pains  to  understand  one 
another,  harmonize  what  all  believe  truly,  not  by 
abandoning  any  truth,  but  by  affirming  together,  all 
which  is  the  truth. 

All  own  that  things  ought  not  to  be  thus.  Yet 
"  what  evil  is  there  in  the  city,  and  the  Lord  hath 
not  done  it  ?"  What  are  all  evils,  but  God's  merciful 
chastisement  of  our  accumulated  sins  ? 

Blessed  days  of  penitence  are  coming  upon  us. 
Would  that  we  could  use  these,  at  least  to  humble 
ourselves  for  our  own  share  of  the  common  sin !  It 
cannot  be  well-pleasing  to  Him,  that  we,  disciples  of 
One  Lord,  members  of  one  body,  baptized  into  one 
Faith,  heirs  of  one  hope,  debtors  to  one  another  to 
"  love  one  another,  as  He  has  loved  us,"  should  be  at 
strife,  how  we  should  worship  Him ;  at  strife,  how 
we  become  members  of  Him ;  at  strife,  how  we 
should  believe  His  Presence  among  us;  at  strife, 
even  about  a  very  remedy  for  our  sins,  and  how  to 
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seek  His  pardon.  If  we  can  neither  bear  our  evils, 
nor  their  remedy,  at  least  we  can  spread  our  miseries 
before  Him,  and  ask  Him  to  "  spare  His  people,  whom 
He  hath  redeemed  with  His  most  Precious  Blood." 

The  cry  of  the  Church  is  the  pledge  of  her  de- 
liverance. When  after  four  hundred  years  of  bond- 
age, Israel  cried  by  reason  of  her  taskmasters,  "  God 
heard  their  groaning,  and  God  remembered  His  cove- 
nant with  Abraham,  with  Isaac,  and  with  Jacob. 
And  God  looked  upon  the  children  of  Israel,  and 
God  had  respect  unto  them." 

It  is  not  despondency,  it  is  the  very  ground  of 
hope,  to  cry  "  Lord,  we  trust  alone  in  Thee."  It  is 
not  because  our  Lord  is  not  in  the  boat  of  the 
Church,  but  in  the  belief  that  He  is,  that  His 
disciples  cry,  "  Lord,  save  us,  we  perish."  It  is 
because  "  we  have  heard  with  our  ears,  and  our 
fathers  have  told  us  the  noble  works  which  God  did 
in  their  days,  and  in  the  old  time  before  them,"  that 
we  say,  "  O  Lord,  arise,  help  us,  and  deliver  us  for 
Thine  honour."  "  It  is  Thou  that  savest  us  from  our 
enemies,"  we  said  unto  Him  this  morning,  and  on 
that  very  ground  we  ended ; 

"  Up,  Lord,  why  sleepest  Thou  ?  Awake,  and  be 
not  absent  from  us  for  ever.  Wherefore  hidest 
Thou  Thy  Face,  and  forgettest  our  misery  and  trou- 
ble? For  our  soul  is  brought  low,  even  unto  the 
dust;  our  belly  cleaveth  unto  the  ground.  Arise, 
and  help  us :  and  deliver  us  for  Thy  mercy's  sake." 
Amen. 

F 
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NOTE  on  p.  41. 

The  passage  cited  is  St.  Irenseus'  conclusion.  He  begins  by 
laying  down  (c.  1.)  that  our  only  knowledge  of  the  dispensation  of 
our  salvation  was  from  the  Apostles,  first  teaching,  then  writing ; 
that  when  they  preached,  they  had  perfect  knowledge,  being 
filled  with  the  Holy  Ghost.  The  heretics,  however,  appealed 
from  Scripture  to  tradition  ;  but  when  the  Church  "  challenges 
them  to  that  Tradition  which  is  from  the  Apostles,  which,  by 
succession  of  Presbyters,  is  guarded  in  the  Churches,  they  oppose 
Tradition"  also,  blaming  the  Apostles  themselves. 

St.  Irenaeus  then  begins  (c.  3.)  to  set  forth  the  argument  from 
the  concurrent  tradition  of  the  Church.  "  The  tradition,  then,  of 
the  Apostles  made  manifest  in  the  whole  world,  all  who  wish  to 
see  the  truth,  may  see  in  every  Church ;  and  we  are  able  to 
recount  those  who  were  instituted  by  the  Apostles  as  Bishops  in 
the  Churches,  and  their  successors,  down  to  us,  who  taught  or 
knew  nothing  of  what  these  men  rave  of."  (Then  follows  the 
passage  as  to  all  Bishops,  quoted  p.  18.)  2.  "  But  since  it  were 
very  long  in  this  space,  to  enumerate  the  successions  of  all 
Churches,  we  will,  by  setting  forth  the  Tradition  and  the  Faith 
preached  to  men,  which  that  very  great  and  ancient  Church,  well 
known  to  all,  founded  and  established  at  Rome  by  the  two  most 
glorious  Apostles  Peter  and  Paul,  hath  from  the  Apostles, 
coming  down  even  to  us  by  succession  of  Bishops,  put  to  shame 
all  those  who  in  any  way,  either  by  self-pleasing,  or  vain  glory, 
or  blindness  and  evil  mind,  make  unlawful  conventicles.  For  with 
this  Church,  on  account  of  its  higher  original T,  every  Church,  t .  e. 

1  Such  is  undoubtedly  the  meaning  of  principalitas,  ap^j),  in  St.  Iren.  i. 
31.  1.  "Others  [hei'etics]  again  name  Cain,  'a  superioro  principalitate' 
from  his  higher  (earlier)  original,"  and  ii.  1,  2,  "  ab  altera  principalitate, 
from  another  origin,  or  principle."  In  like  \vay  "  principals  "  stands  for 
apx«Tof,  v.  14.  1.  "  Unless  He  Himself  had  been  made  flesh  and  blood 
according  to  the  original  (priucipalem)  formation,  saving  in  Himself,  in  the 
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the  faithful  who  are  on  all  sides  [all  around]  must  needs 2  agree, 
in  which  the  Tradition  from  the  Apostles  has  always  been  pre- 
served by  those  who  are  on  all  sides." 

In  giving  the  earlier  links  of  this  succession,  St.  Irenaeus  espe- 
cially dwells  on  the  means  which  those  Bishops  had  of  knowing 
the  mind  of  the  Apostles  ;  thereby  the  more  showing  that  his 
object  in  thus  citing  the  tradition  of  the  Church  at  Rome  was  the 
full  evidence  that  it  was  the  teaching  of  the  Apostles. 

"  The  blessed  Apostles,  then,  having  founded  and  built  up  this 
Church,  committed  the  ministry  of  the  Episcopate  to  Linus.  Of 
this  Linus,  Paul  makes  mention  in  the  Epistle  to  Timothy.  Ana- 
cletus  succeeds  him.  After  him,  in  the  third  place  from  the 
Apostles,  Clement  obtained  the  Episcopate,  who  had  both  seen 
the  blessed  Apostles,  and  been  with  them,  and  still  had  the  preach- 

end,  what  had  perished  in  the  beginning  (principle)  in  Adam."  "  Principalis 
plasmatio  "  is  evidently  the  same  as  "prima  plasmatio"  (n.  2.),  and  is  chosen 
probably  to  correspond  with  "  principium."  And  again,  v.  21.  1.  *'  The  Lord 
confesseth  Himself  to  be  the  Son  of  Man,  that  primaeval  man  "  principalem 
hominem."  This  sense  agrees  with  what  St.  Irenaeus  says  before  of  the 
antiquity  of  the  Roman  Church  (antiquissim),  and  3,  4.  1.  "  ought  we  not  to 
have  recourse  to  the  oldest  (antiquissimas)  Churches  ? "  This  is  the  relation 
which  it  bore  to  the  other  Western  Churches,  the  faithful  on  every  side 
of  it  (undique,  not  ubique),  and  these  had  their  share  (probably  by  com- 
paring their  traditions)  in  preserving  the  genuine  tradition.  For  this  seems 
to  be  the  only  meaning  admitted  by  the  words,  "  in  which  (Church)  that 
tradition  which  is  from  the  Apostles,  has  always  been  preserved  by  those  on 
all  sides."  The  mutual  comparison  of  the  traditions,  (as  in  a  Council,) 
strengthens  and  corrects  each.  The  passage  of  Tertullian  is  (as  often  else- 
where) a  Comment  on  St.  Irenseus. 

2  Gieseler  (Kg.  i.  2.  §  50.  p.  176)  observes  that  the  word,  "uecesse  est" 
would  be  a  translation  of  avdyKrj,  not  del,  a  necessity  in  the  nature  of  things, 
not  a  moral  obligation.  Since  the  Roman  Church  had  a  higher  original 
than  the  rest  of  the  West,  being  so  Apostolic,  it  must  needs  (then,  when  St. 
Ireneeus  was  speaking,)  represent  the  faith  of  all,  in  the  nature  of  things  all 
must  agree  with  it.  Massuet,  Diss.  Praev.  ad  Iren.  (iii.  4.  §  31,  p.  cxx.) 
accepts  the  interpretation  of  "  ad  hanc  Ecclesiam — necesse  est  convenire," 
i.  e.,  that  it  is  a  translation  of  av^jSaivnv  Trpog,  "agree  with."  Gieseler 
supposes  the  Greek  to  have  been,  Trpog  Tavrrjv  yap  iicK\r)0iav  dia  Trtv 
iicavdjTtpav  apx^v  avayKij  iraaav  av^aivtiv  rfjv  kKK\Tf}aiav,  TOVT'  IOTI 
rort'  TravTa^oOtv  TTHTTOVG,  iv  y  act  TOIQ  Travra^oOtv  ffwrerrnujrai  r)  curb 
TU>V  'ATroaroXwv  Trapddoaig.  St.  Irenseus  is  not  laying  down  an  abstract 
proposition  of  any  inherent  authority  of  Rome,  but  what  was  actually,  in  the 
nature  of  things,  true  then. 

F    2 
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ing  of  the  Apostles  ringing  in  his  ears,  and  their  tradition  before 
his  eyes  ;  and  that  not  alone  ;  for  there  were  then  yet  many  left, 
who  had  been  taught  by  the  Apostles.  In  the  time  of  this  Cle- 
ment, no  slight  dissension  having  arisen  among  the  brethren  at 
Corinth,  the  Church  at  Rome  sent  a  most  satisfactory/  letter  to  the 
Corinthians,  reconciling  them,  and  renewing  their  faith  and  the 
tradition  which  it  had  recently  received  from  the  Apostles,  preach- 
ing one  God  Almighty,  Maker  of  Heaven  and  earth.  —  That 
this  Father  of  our  Lord  Jesus  Christ  is  preached  by  the  Churches, 
they  who  will,  may  learn  from  the  letter  itself,  and  understand  the 
Apostolic  tradition  of  the  Church,  since  the  Epistle  is  older  than 
those  who  now  teach  falsely." 

Then,  having  enumerated  the  Bishops  at  Rome  until  the  12th, 
the  then  Bishop,  he  sums  up  this  part,  "  In  this  same  order,  and 
this  same  succession,  both  the  tradition  from  the  Apostles  in 
the  Church,  and  the  preaching  of  the  truth  reached  us." 

St.  Irenaeus,  then  goes  on  in  the  same  way  to  speak  of  the  tra- 
dition of  St.  Polycarp.  "  And  Polycarp  too,  not  only  having 
been  instructed  by  the  Apostles,  and  having  lived  continually  with 
many  who  had  seen  Christ,  and  having  also  been  appointed  by 
Apostles  Bishop  in  Asia,  in  the  Church  at  Smyrna,  whom  we  too 
saw  in  our  earliest  youth  (for  he  continued  long,  and  when  very 
aged,  departed  out  of  life,  having  borne  in  martyrdom  a  glorious 
and  most  illustrious  testimony),  uniformly  taught  these  things, 
which  he  had  also  learned  from  the  Apostles,  which  also  the 
Church  hands  down,  which  also  alone  are  true.  To  these  things 
all  the  Churches  in  Asia  bear  witness,  and  they  who  until  now 
have  succeeded  Polycarp,  who  was  a  much  more  credible  and 
surer  witness  of  the  truth  than  Valentinus  and  Marcion,  and  the 
rest  of  the  ill-minded."  Then,  having  mentioned  his  converting 
heretics  at  Rome  by  his  testimony  to  the  Apostolic  teaching  (see 
above,  p.  20),  and  his  dealing  with  Cerinthus  and  Marcion,  he 
adds,  "there  is  also  a  most  satisfactory  letter  of  Polycarp, 
written  to  the  Philippians,  from  which  they  who  wish  to  have  a 


v,  "  most  admirably  suited  to  its  end."  St.  Irenseus  uses  the 
same  word  immediately  afterwards  of  the  Epistle  of  St.  Polycarp.  This  is 
noticed,  because  an  undue  stress  has  been  laid  lately  upon  the  word,  on 
account  perhaps  of  the  Latin  translation  "  poteutissimas." 
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care  of  their  own  salvation  may  learn  the  character  of  his  faith, 
and  the  preaching  of  his  truth." 

"  Moreover  the  Church  in  Ephesus,  founded  by  Paul,  John  also 
having  continued  with  them  until  the  time  of  Trajan,  is  a  true 
witness  of  the  tradition  of  the  Apostles."  Upon  this  follows  the 
passage  in  the  text,  "  The  proofs  then  being  so  great,  we  ought 
not,"  &c.  He  continues,  "  For  this  is  the  entrance  of  life  ;  all 
the  rest  are  thieves  and  robbers.  Wherefore,  we  ought  to  avoid 
them,  and  with  the  greatest  diligence  choose  what  is  of  the 
Church,  and  lay  hold  of  the  tradition  of  truth.  For  what  ?  If 
the  discussion  were  concerning  some  slight  question,  ought  we 
not  to  have  recourse  to  the  oldest  Churches,  in  which  the  Apostles 
lived,  and  take  from  them,  as  to  the  question  in  hand,  what  is 
clear  and  certain  ?  For  what  if  the  Apostles  had  not  left  us 
Scriptures,  must  we  not  follow  the  order  of  Tradition,  which  they 
delivered  to  those  to  whom  they  committed  the  Churches  ?  " 

"  With  which  ordinance  many  nations  of  those  Barbarians  who 
believe  in  Christ  agree,  having,  without  paper  and  ink,  salvation 
written  in  their  hearts  by  the  Spirit,  and  diligently  keeping  the 
ancient  tradition,  believing  in  the  One  God,  Maker  of  Heaven  and 
earth  and  all  that  is  in  them,  through  Christ  Jesus,  the  Son  of  God; 
Who,  for  His  most  exceeding  love  for  His  creature,  underwent 
that  birth  of  the  Virgin,  Himself,  through  Himself,  uniting  man  to 
God  ;  Who  suffered  under  Pontius  Pilate,  rose  again,  was  received 
up  into  glory,  and  in  glory  shall  come,  the  Saviour  of  those  who 
are  saved,  and  Judge  of  those  who  are  judged,  and  casting  into 
everlasting  fire  the  distorters  of  the  truth,  and  despisers  of  His 
Father  and  of  His  Coming "  (upon  which  follows  the  passage 
quoted  above,  p.  19). 

These  very  Barbarians  had  their  own  tradition  of  doctrine  from 
the  Apostles  ;  they,  equally  with  Rome,  Smyrna,  Ephesus  (of 
whom  St.  Irenaeus  had  spoken),  were,  in  his  mind,  secured  from 
heresy,  not  by  intercourse  with  Rome,  but  "  by  that  ancient 
Tradition  of  the  Apostles." 

THE    END. 
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